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ONCE AGAIN ON VYAKTI-
VACANE IN ASTADHYAYI1.2.51:
SRAVANAH / SRAVANA*

TIZIANA PONTILLO

This paper aims at adding fresh evidence to Scharfe’s proposal (1965) on
the interpretation of A 1.2.51. The starting point is a question which has al-
ready been tackled in the Mahabhasya and in the Kasikavrtti ad A 1v.2.5;
more precisely, the reason for the feminin gender of the taddhita sravana-,
which is derived as a name of a particular night in which the moon is in
conjunction with the constellation $ravanah. In fact, the mentioned rule
prescribes the replacement of the taddhita-affix aN with the technical
term LUP. Thus, according to the traditional interpretation of the gener-
al rule governing LUP-replacements (A 1.2.51), the gender of the derived
word should conform to that of the original one, i.e., the masculin name
$ravanah. If the feminin $ravana were the first member of the compound
$ravanasvatthabhyam in A 1v.2.5 instead of §ravanah, the current applica-
tion of the LUP-rule would be guaranteed, but Vedic and Kalpa-Literature
occurrences discourage this supposition. Nevertheless in A 1v.2.5 there
would be no point in considering the gender of the original word $ravanah.

INTRODUCTION

g S IS WELL-KNOWN, there are not many LUP-rules. They are eleven in all,
each teaching the zero-replacement of a specific taddhita-aftix by the
technical term LUP. This deals with four categories of derivatives, which

*  This article is based on a paper I presented in the Vyakarana Section at the 13t World
Sanskrit Conference, Edinburgh, Scotland, 10th-14t" July, 2006. My thanks are due to Anna
Radicchi and to Malhar Arvind Kulkarni for their comments on my presentation. I am
grateful to Dagmar Wujastyk for her comments and suggestions on the written version of

this paper. Of course, I myself remain solely responsible for all mistakes.

RIVISTA DI STUDI SUDASIATICI, 4 - 2010, 131-160.
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can basically be considered proper names. They are indications of time (A
1v.2.4-5), toponyms (A 1v.2.81-83; v.2.105), names of fruits (A 1v.3.166-167),
nick-names (A v.3.98) and names of holy, artistic or symbolic images (A
v.3.99-100). By contrast, there are at least 46 rules involving a LUK-zero-
replacement of taddhita-aftixes.

Both LUK- and LUP-replacements share the feature taught as na
lumatangasya (A 1.1.63) together with SLU: the zero-replaced affix does not
condition operations on the anga ‘pre-affixal base’, otherwise applied in the
presence of the replaced affix.! What does differ depends on the rule lupi
yuktavad vyaktivacane (A 1.2.51), and thus at least according to the tradi-
tional interpretation on how the gender vyakti- and number vacana- of the
derivative behave.

Let us remember how LUK and LUP respectively work, using a classi-
cal example. Three different taddhita-derivatives denoting the ‘black plum
fruit’ can be formed from the same prakriya formula jambvah phalam ‘the
fruit of the black plum tree’. It deals with three options for deriving the
name of a specific vikarah ‘modification’ or avayavah ‘part’ of a plant (A
1v.3.134-135) which is precisely the name of its fruit.

1. jambavam n.sg. = jambi + aN (1V3.165 + VI1.4.146 av/o = guna-
replacement of the final -i7);

2. jambu n.sg. = jambii + LUK of aN (1v.3.139 + 1V.3.163 + I.2.48 for short
vowel);

3. jambi f.sg. = jambii + LUP of aN (1vV;3.139 + IV.3.166).

1. Jambavam is a taddhita-derivative without zero-replacement accord-
ing to A 1v.3.165. Its gender and number (n.sg.) agree with the denotatum
phalam: aN is the default taddhita-affix taught by A 1v.1.83.

2. Jambu is a LUK-derivative according to A 1v.3.163 phale luk, which teach-
es a LUK-zero-replacement of the expected taddhita-affix aN (A 1v.3.139 or
afi) for deriving the name of a fruit from the name of its tree. The gender
and number (n.sg.) of jambu agree with the denotatum phalam, exactly like
jambavam.

3 Jambii is the corresponding LUP-derivative which is perfectly homoph-
onous with the ‘black plum tree’, where the meaning as a fruit is a sort
of metonymic usage,” as considered for instance by Debrunner (1954: 11.2,

1. For the M discussion of the condition arngasya see Benson (1990: 169ff).

2. For a short comparison between the rhetorical and the linguistic point of view see
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§15). Therefore, this same term (f.sg.) denotes both the tree jambii and the
fruit jambi. In fact, A 1v.3.166 lup ca teaches a LUP-zero-replacement of the
expected taddhita-affix aN for specifically deriving the name of the black
plum fruit (jambi f.sg.) from the name of its tree (jambii- f.sg. ‘the black
plum tree’).

A 1V.2.5 SAMJNAYAM SRAVANASVATTHABHYAM

In the specific LUP-category taught by A 1v.2.4-5, the name of the naksatra
‘constellation” with which the moon is yukta- ‘in conjunction’ coincides
with the name of the time when this conjunction takes place.

The pertinent taddhita-rule given in A 1v.2.3 is naksatrena yuktah kalah
and the following siitra introduces the zero-replacement by LUP, provid-
ed the time of conjunction is not qualified by specific terms (A 1v.2.4: lub
avisese). M and KV examples are: adya pusyah vs. pausi ratrih/ pausam
ahah — the latter adds adya krttika as an example of clear LUP-replacement.
This deals with the opposition between a general span of time (adya ‘today’)
and a particular span of time (ratri- ‘night’ or ahar- ‘day’) within the gen-
eral span of a day. In fact, twenty-four hours are the total extent of time
during which the moon can be defined as naksatrena yuktah kalah ‘being
in conjunction with a constellation’ and therefore the term visesa- refers to
each part of this whole time-span.’

Pontillo (2004) and the bibliography quoted there; for a preliminary inquiry on the po-
etical effects of the specific LUP-rules A 1v.3.166-167, see Pontillo (2006): the gender and
number of derivatives are basically irrelevant, because the names of fruits or flowers occur
quite exclusively as members of compounds or as indirect cases.

3. This was underlined by the P ad A 1v.2.4: tad etad evam yavan kalo naksatrena yujyate ta-
sya sarvasya pratyayantenabhidhanam avisesah | tadekadesasyabhidhanam visesah and had al-
ready been hinted at in an interesting discussion by Patafijali about the term visesa. Effectively,
the latter could also be the proper way for classifying adya- as a specific term which excludes
yesterday or tomorrow (M 11.272.21-22 ad A 1v.2.4: adya pusya iti | atrapi hi viseso gamyate |
adyety ukte na hyo na sva iti). At the same time it can be considered as a general term which
does not distinguish which specific part of the day it deals with, in particular whether it is night
or day (M 11.272.22-23 ad A 1V.2.4: yady apy atra viSeso gamyate viSeso 'pi gamyate | adyety ukte
na jiidyate ratrau va diva veti | yato visesas tadasrayo lub bhavisyati). Moreover, there is a risk
in referring to the term avisesa- and to ratri- as a general term within which we can distinguish
several specific parts (M 11.272.23-273.1 ad A 1v.2.4: ihdpi tarhi yady api viSeso gamyate viseso
pi tu gamyate | ratrir ity ukte na jiidyate kadeti | yato visesas tadasrayo lup prapnoti). But the
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The following rule A 1v.2.5 samjriayam sravanasvatthabhyam concerns
two constellation-names coinciding with derivative samjrids. It teaches a
zero-replacement of the taddhita-afhix by LUP, which is to be expected after
the stems of the mentioned constellation-names. The denotation of the de-
rivative still seems to depend on A 1v.2.3: therefore the samjrids are names of
the time when the moon is in conjunction with the two constellations men-
tioned in the rule, without excluding specific terms qualifying that time.

The only example in the M (11.273.4 ad A 1v.2.5) is Sravana as a ratrih, to
which the KV (ad A 1v.2.5) adds asvatthah as a muhiurtah. These are intro-
duced respectively as the name of a specific night and the name of a specific
short space of time (the 30t part of a day) within the time (a day) when
the moon is in conjunction with the pertaining constellation. What is ques-
tioned by M 11.273.4-5 ad A 1v.2.5 (iha kasman na yuktavadbhavo bhavati |
Sravana ratrih | nipatanad etat siddham | kim nipatanam | phalgunisravana-
karttikicaitribhyah iti) and then also by KV ad A 1v.2.5 in the same words is
the f. gender of the taddhita-derivative sravand, because according to the tra-
ditional interpretation of the general rule governing the LUP-replacements
(A 1.2.51), the gender of the derived word should conform to that of the origi-
nal one, i.e., the m. name sravanah (explicitly quoted as Sravanasabda- by
the KV). Both commentaries conclude that the gender of the taddhita- is
determined by the nipatana word sravana contained in A 1v.2.23.

Nevertheless, apart from the commentaries, we cannot be sure about
the gender of the first member in the compound sravanasvatthabhyam, be-
cause the sandhi between the final vowel of the first member of the com-
pound and the vowel a with which the second member asvattha- begins
renders it unintelligible. Is it a m.sg. stem sravana- or a f.sg. sravana-? Only
Bohtlingk (1887: 170), in his translation of A 1v.2.5, and Debrunner (1954: 2,
56-57), in a paragraph devoted to the derivation without suffixes (Suffixlose
Ableitung) interpreted the first member as the f.sg. stem sravana-, so that
the current application of the LUP-rule is guaranteed.

OCCURRENCES OF SRAVANAH, SRAVANA, SRAVANI
We may well ask what the occurrences of this last constellation-name are,

which corresponds to the naksatra classified as the 20t?, 215 or 234 naksatra

time-span reference on which the visesa- vs. avisesa-classification depends is the ahoratra- ‘a
day and night’ (M 11.273.1-2 ad A 1v.2.4: evam tarhi naksatrena yuktah kalah ity anuvartate |

naksatrena yuktasya kalasyavisese | kah punah kalo naksatrena yujyate | ahoratrah).
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out of the currently listed 27 or 28. It occurs as a f. form srona,* with the
typical o diphthong instead of ava as often found in Middle Indian words,
in TaittS 1v.4.10.2-3 (Srona naksatram visnur devata Sravistha naksatram
vasavo devata), in TaittB 1.5.2.9 (tac chrona | yad asrnot), in TaittB 111.1.2.5-6
(Srnvanti Sronam amrtasya gopam) and in MaitrS 11.13.20 (Srond naksatram
visnur devata Sravistha naksatram vasavo devatd).” The name might have
been changed into sravana- aiming to connect it more closely with the ver-
bal base sru- ‘to hear’, which was supposed to be its etymon, according to
Weber (1862: 322, n. 3). The updkarana, i.e., the commencement of reading
the Veda (in particular the Sruti), was fixed precisely on the day of the full-
moon under this naksatra (or on the fifth day of the same month or under
the naksatra Hasta), as we can learn from SGrS 1v.5.2, A§vGrS 1115.2. The
above-quoted etymological passage of the TaittB also seems to corroborate
the hypothesis.

Nevertheless, we have to pay attention above all to the works judged
closest to Panini’s language. For instance, the A$vGrS, the ParGrS and
the HirGrS, which were probably Kalpasiitra-works more ancient than
Panini’s siitras, on the basis of Liebich’s (1891: 36—7)° and Brucker’s (1980:
50-69) enquiries, contain both the m. noun sravanah and the f. sravana.
However, this latter form occurs as a first member of a compound denoting
a rite which has to be performed on the night of the full-moon when the
moon is in conjunction with the questioned naksatra. On the other hand
the m. noun seems to only once mean the name of the naksatra, while it
twice is used to denote the time when the moon is in conjunction with
this naksatra, which is taught by the more general rule A 1v.2.4, on condi-
tion that the time of conjunction is avisese ‘not qualified with a specific
term’. Moreover, in the two latter cases we find an instrumental case-form
Sravanena according to the syntactic rule A 11.3.45 naksatre ca lupi, which
teaches the instrumental case termination (as an option besides the loca-
tive) after a nominal stem denoting a constellation ending in LUP.

4. Cf. Monier-Williams (1899: 1102); Bohtlingk & Roth (1855-1875: vi11, 395); Scherer
(1953: 158). For the phonic correspondence between the o diphthong and ava, cf.
Wackernagel (1896: 1, 54); Debrunner (1954: 11.2, 735-6); Mayrhofer (1956-1980: 111, 395).

5. Srondin Rgveda 1.161.10 is an adjective for the noun go-: it deals with a crippled cow.
6. Cf. Cardona (1976: 238, 345, n. 325) and Scharfe (1977: 88) who consider the results of
Liebich’s research unsurpassed until now. By contrast, Bronkhorst (1982: 275ff and 1991:
102ff) judges Liebich’s arguments circular and Gonda (1977: 477) puts the importance of

the conformity of the Kalpasiitra-language with the rules of Panini back into perspective.
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AS$vGrS 111 Om Sravanyam paurnamasyam Sravanakarma ‘Om! On
the full-moon night when the moon is in conjunction with the naksatra
Sravana, he should perform the Sravana-rite’.

AS$vGrS 1rs.2-3: Osadhinam pradurbhave sravanena Sravanasya | pafica-
bhyam hastena va ‘At the appearance of herbs when the moon is in conjunc-
tion with the naksatra Sravana in the Sravana month or on the fifth (of the
Sravana month) when the moon is in conjunction with the naksatra Hasta.”

ParGrS 11.14.1-2; 6: Athatah sravandkarma | Sravanyam paurnamdasy-
am || sthalipakasya juhoti visnave Sravandya sravanyai paurnamdasyai va-
rsabhyas ceti “Then the Sravand-rite. On the full-moon night when the
moon is in conjunction with the naksatra Sravana. [...] He offers as an
oblation a dish of barley (or rice) boiled in milk, saying: “To Visnu, to (the
naksatra) Sravana, to the full-moon-night when the moon is in conjunc-
tion with the naksatra Sravana and to the rainy season”™.

HirGrS 11.6.16.1-2: Athatah Sravanakarma | tad ya paurnamasi Sravanena
yufijyat tasyam uparistat sayam agnihotrasya daksinagnim ‘Now the Sra-
vand rite. On the day of that full moon when the moon is in conjunction
with the naksatra Sravana, after the evening Agnihotra he should estab-
lish the Daksinagni’.

We also have a considerable number of occurrences of the m. noun sravana-
in other works handed down by the various Vedic Schools, where once
again the naksatra-denotation does not prevail. In the following list of
occurrences we can check the attempt to distinguish the two above men-
tioned interpretations of the pratipadika sravana-, which have here been
respectively labelled as A (constellation-name) and B (time-name).

(A) AV x1x.7.4: [...] Sravanah $ravisthah kurvatam supustim ‘Let Sravanah
and the Sravisthah make good prosperity!”®

7. We have to consider what Oldenberg (1892: 221) remarks about this expression of
time: “If we count the month beginning with the bright fortnight, and assume that the full
moon day of Sravana falls, as the name of the month implies, on Sravana, the fifth Tithi of
that month will fall indeed on Hasta”.

8. Whitney (1962: 11, 908) notices that the fourth pada “would be better if we had sronas
for sravanas; but the Anukramani acknowledges the redundancy of the verse.”
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(B) SamB 11.5.2: Sravanena vratam upetya ‘After having performed the
vow when the moon is in conjunction with the naksatra Sravana’.

(B) SamB 111.5.1: Rdjanam abhisecayet | tisyena sravanena va ‘He should anoint
the king when the moon is in conjunction with the naksatra Tisya or Sravana.

(A) MSrS x.1.1.3: Antarena citrasvati $ravanapratisravanau krttikaprati-
krttike tisyapunarvasi ca pragdeso ’yam yugamatroditayoh pasarica “The
eastern quarter should be in line with the cord stretched between Citra
and Svati, or between Sravana and Pratisravana, or between Krttika
and Pratikrttika or between Tisya and Punarvasu, when a pair of these
naksatras has risen the measure of a yuga (above the horizon)’.

(A) MSrS x.3.1.11: Sravanabhijitor bahulatisyayor va citrasvatyor antare
psv agnind va ‘Between Sravana and Abhijit, between Bahuld and Tisya,
between Citra and Svati (the eastern quarter is found) by water and fire’.

(A) ApSrS v3.14: Visakhayoh prajakamo ‘nuradhesvrddhikamah sravane
pustikama uttaresu prosthapadesu pratisthakamah ‘One who is desirous
of progeny (should establish fires) under the naksatra Visakhas, one who
is desirous of prosperity, under Sravana, one who is desirous of firm es-
tablishment, under Uttara Prosthapadas’.

(B) SGrS 1.20.1-2: Trtiye mdsi pumsavanam | pusyena sravanena va ‘In the
third month the male-production rite when the moon is in conjunction
with the naksatra Pusya or Sravana’.

(A) SGrS 1.26.21: Visnave sravandya “To Visnu! To the (naksatra) Sravana!’.

(B) SGrS 1v.5.2: Osadhinam pradurbhave hastena sravanena va ‘At the ap-
pearance of herbs, when the moon is in conjunction with the naksatra
Hasta or Sravana’.

(A) SGrS 1v.15.1-2: Sravanam Sravisthiyayam paurnamdsyam aksatasak-
tiunam sthalipakasya va juhoti | visnave svaha Sravandya svaha sravanyai
paurnamdsyai svaha varsabhyah svahe 'ti ‘He offers the Sravana (oblation)
of the flour of fried barley or of cooked food on the full moon day relating
to (the naksatra) Sravisthas, saying “To Visnu svaha! To the (naksatra)
Sravana svaha! To the night of the full moon when the moon is in con-
junction with (the naksatra) Sravana svaha! To the rainy season svaha!™.
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(B) MGrS 1.4.1: Varsasu sravanena svadhyayan upakurute ‘He begins to
recite the Veda to himself in the rainy season when the moon is in con-
junction with the naksatra Sravana’.

(¥B) MGrS 1.7.3-5: Bharyam vindate | kritikasvatiparvair iti varayet | ro-
hinimrgasirahs$ravanasravisthottaranity upayame tathodvahe yadva pun-
yoktam ‘He takes a wife: he should make his choice on the occasion of
the former part of the time when the moon is in conjunction with the
naksatra Krttika and Svati. For marriage or also for the leading home of
the bride, the latter part of the time when the moon is in conjunction with
the naksatras Rohini and Mrgasiras, Sravana and Sravistha is said to be
auspicious’.

(B) KGrS 1.12.7-8: Trtiye masi pumsavanam | pusyena Sravanena va ‘In the
third month the male-production rite when the moon is in conjunction
with the naksatra Pusya or Sravana’.

(B) KGrS 111.7.2—4: Osadhinam pradurbhave | Sravanyam paurnamasyam |
hastena sravanena va ‘At the appearance of herbs, on the night of full-
moon when the moon is in conjunction with the naksatra Sravana, when
the moon is in conjunction with the naksatra Hasta or Sravana’.

(B) KGrS 1v.2.1: Sravanyam paurnamasyam | hastena sravanena va ‘On the
night of full-moon when the moon is in conjunction with the naksatra
Sravana, when the moon is in conjunction with the naksatra Hasta or
Sravana’.

(A) JGrS 1.19: Sravane snayad visnor va etan naksatram yajiio vai visnur ya-
jiio mopanamed iti ‘He should take the bath under the naksatra Sravana;
this naksatra belongs to Visnu and Visnu is the sacrifice, if he wishes a
sacrifice to fall to his share’.

(A) GGrS 111.7.19: Tasya juhuyat Sravandya visnave ‘gnaye prajapataye vis-
vebhyo devebhyah svaheti ‘Of that (milk-rice) he should make oblations,
saying “To Sravana, to Visnu, to Agni, to Prajapati, to the Vi§ve Devah,
svaha!”.

(B) ParGrS 11.10.2: Osadhinam pradurbhave sravanena Sravanyam paurna-
mdsyam Sravanasya paficamim hastena va ‘At the appearance of herbs
when the moon is in conjunction with the naksatra Sravana, on the night
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of full-moon when the moon is in conjunction with the naksatra Sravana,
or on the fifth day of the Sravana month when the moon is in conjunction
with the naksatra Hasta’®?

(A) VsnDhS 11.78.26-32: Sarvan kaman vaisvadeve | sraisthyam abhijiti |
sarvan kaman Sravane | lavanam vasave | arogyam varune | kupyadravy-
am dje | grham ahir budhnye ‘All the wishes under the naksatra presided
over by the Visve Devah (Uttarasadhad); preminence under the naksatra
Abhijit; all the wishes under the naksatra Sravana; grace under the
naksatra presided over by Vasava (Dhanistha); health under the naksatra
presided over by Varuna (Satabhisaj); metal objects under the naksatra
presided over by Aja (Pirvabhdadrapada); a house under the naksatra pre-
sided over by Ahir Budhnya (Uttarabhadrapada)’.

(A) VDhS 119: Narayanabalim [..] sapindikaranasthane mrtakartham
aparapakse dvadasyam Sravane va karoti ‘He performs the funerary obla-
tion to Nardyana in the place where the relationship of a Sapinda is in-
vested, on account of the impurity contracted through the death of a rela-
tion in the second half-month or on the twelfth day under the naksatra
Sravana’.

139

As regards the derivative f. Sravana-, we have at least ten occurrences denot-
ing the night of the paurnamasi ‘tull-moon’ in the Kalpasitras. We have
already seen three Grhya-sitra-occurrences (A$vGrS 11.1.1; ParGrsS 11.14.3;
HirGrS 11.6.16.1) as a first member of the compound sravana-karman, to
which we can add two others:

9.

10.

10 «

GGrS 1ry1-2: Athatah sravandkarmal|paurnamasyam krtyam'® ‘Now

the Sravana rite which has to be performed on the night of the full-moon’.

GGrS 1v.8.1: Sravanagrahdyanikarmanor aksataf chistva ‘Having left un-
husked barley-corns of the sravana- and agrahayani-rite’.

Cf. A§vGrS 111.5.2-3, quoted above, and the pertaining remark.
Cf. the regular n. taddhita denoting the same ceremony (Sravanam) in GGrS 111.9.

1-2:

Agrahayanyam baliharanam | tat Sravanenaiva vyakhyatam ‘On the Agrahdyani day Bali-

offerings (are made). They have been explained by the Sravana sacrifice’.
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Another compound including sravana- as the first member of a compound
occurs in BhGrS mr.8.1:

Athata upakaranavisarjane vyakhyasyamah Sravanapaksa osadhisu jata-
su “Then at the end of the initiation rite, we shall explain in detail in the
fortnight after the night of the full moon in conjunction with the naksatra
Sravana, when the herbs have been born’.

Four further occurrences of the f. sravand- as a simple name denote the
night of paurnamast ‘tull-moon”

SSrS 111.14.2: Caitriprayogasya yajamanasya sravandyam ‘If he has com-
menced the performance of the Caitri-ceremony on the full-moon night
when the moon is in conjunction with the naksatra Sravana’.

ApSrS vis.a: Tatas catursu masesv asadhyam sravandyam vodavasaya
varunapraghdsair yajate “Then after four months, on the full-moon night
when the moon is in conjunction with the naksatra Asadha or Sravana, the
sacrificer, having gone out (of his residence) performs the Varunapraghasas’.

ApSrS viwé.10: Yady u vai sravandyam samsrjya grhniyat ‘If however
(the Varunapraghdsa-rite is performed) on the full-moon night when the
moon is in conjunction with the naksatra Sravana, he should mix (the
ghee with curds) and scoop it’.

GGrS 113.13: Sravanam eka upakrtyaitam a savitrat kalam kanksante
‘Some perform the updkarana on the full-moon night when the moon is
in conjunction with the naksatra Sravana and await the time till the day
sacred to Savitr (= under the naksatra Hasta)’.

Moreover, we have the so-called nipatana sravana in the A, which is listed
exactly as paurnamasi ‘night of the full-moon’ together with three other
paurnamasi-names —i.e., phalguni, karttiki, and caitri, full-moon-nights
in conjunction with the naksatra- phalguni- (f.sg.), krttika- (f.pl.), and citra-
(f.sg.) respectively, in A 1v.2.23, according to the scheme introduced by A
1v.2.21: sasmin paurnamasiti “The taddhita-affix aN after a nominal stem
ending in nominative case termination and denoting a night of the full-
moon to denote the period in which (this night of the full-moon occurs)’.
Furthermore, it also seems correct to suppose that the names quoted in
the rule agrahayanyasvatthat thak (A 1v.2.22) are two paurnamasi-names
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combined as a samahara-dvandva, thus dgrahayani- and asvattha-," which
leads us to take the f. asvatthad- as a second attested samjiia governed by
the rule A 1v.2;5 samjiigyam sravandasvatthabhyam instead of asvattho
muhiirtah, of which, by contrast, I was unable to find any occurrences
apart from the commentaries pertaining to this Panini rule, even exclud-
ing the M. Therefore the rule A 1v.2.5 could refer precisely to the formation
of these two proper names asvattha and sravana as exceptions among the
paurnamdsi-names, which otherwise should be regularly derived through
the affix aN (A 1v.2.3) and the f. affix NiP (A 1v.1.15), as we can deduce from
the comparison with the other paurnamasi-names in rule A 1v.2.23, i.e.,
phalguni- (< phalguna-), karttiki- (< krttika), caitri- (< citra-).

On the other hand, the second name mentioned in the rule A 1v.2.5,
asvattha- has been interpreted (1) either as another name of the 27t%h
naksatra asvini- or asvayuj- (both f.du.) e.g., by Sharma (1999: 1v, 156-7;
169)'? and by Apte (1890: s.v.), but asvayuj- as an independent name of a con-
stellation occurs elsewhere in the A (1v.3.36); (2) or even as another name
of the naksatra sravana-, as is found in the KathS e.g., by Weber (1862:
324); Monier-Williams (1899; s..); Keith & Macdonell (1958: 1, 413); Scherer
(1953: 55; 153; 158)."% In fact, we find asvattha- e.g., in KathS xxx1x.13 (visnur
devatasvattho naksatram vasavo devata sravistha naksatram) as a name
denoting the naksatra sravana- or srond- in a passage closely compara-
ble with those above mentioned from TaittS 1v.4.10.2-3 (Srona naksatram
visnur devata Sravistha naksatram vasavo devata) and MaitrS 11.13.20 (Srona

11. This latter f. name is registered with this denotation in Monier-Williams (1899:
s.v.), Bohtlingk & Roth (1855-1875: s.v.), Apte (1890: s.v.), Raja Radhakantadeva (1967: s.v.
asvattha, stri, purnama tithih).

12. Seein particular Sharma’s remark on p. 169 about A 1v.2.22: “The word asvattha refers
to the constellation Asvini. The affix itself is an exception to aN”. Neither Bohtlingk (1887),
Vasu (1891), Renou (1947-1954) or Katre (1987) explicitly show which naksatra the men-
tioned Paninian rules might have dealt with, because the first three authors quote asvattha-
only as a Sabda while the last one chooses an abbreviated form (“the constellation Asv.”).
13. Seein particular Scherer (1953: 158), who remarks on the naksatra- sravana- m.: “auch
srona f [...]. Ein anderer Name ist asvattha- m ‘heiliger Feigenbaum’ Pan. 4,2,5; 22 [...]”
and Weber (1862: 325, n. 3): “Es mag wohl das Zusammentreffen dieser Fruchtzeit mit dem
Gestirn $ravana, resp. mit dessen Conjunction mit dem Vollmonde, den Namen a$vattha
fiir dasselbe veranlafit haben”. About the close link that exists between the language de-
scribed by Panini and that of the KathS, see Thieme (1935: 16f; 67) and Bronkhorst (1991:

905 1996: 59; 64).
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naksatram visnur devata sravistha naksatram vasavo devata). Consequently
the rule A 1v.2.5, according to the latter interpretation, might have taught
the LUP-zero-replacement for two synonyms, asvattha- and sravana-.

Finally, we have to verify what the occurrences of the counterexam-
ples sravani, asvatthi ratrih are, proposed as non-samjiidas in KV ad 1v.2.5.
Effectively, we also met sravani as a locative and dative case agreeing with
paurnamdsi six times in the above listed Kalpasiitra-occurrences, even
alongside the compound sravanakarman, in A§vGrS 111 and in ParGrS
(IT.14.1-2; 6). We find at least three other occurrences of the locative case
Sravanyam paurnamdsyam and one of the nominative case, as the first in a
series of four qualifiers for the f.pl. noun samsthah.

ApGrS vi18.s: Sravanyam paurnamdsyam astam ite sthalipakah “The
sthalipaka-rite (should be performed) on the full-moon night when the
moon is in conjunction with the constellation Sravana after the sunset’.

HirGrS 11.16.2: Tac ca Sravanyam paurnamdasyam kartavyam ‘And that has
to be performed on the full-moon night when the moon is in conjunction
with the constellation Sravana’.

GDhS 1.8.18: Astaka parvanah sraddham sravany agrahdyani caitryasvayu-
jiti sapta pakayajfiasamsthah “The seven forms of sacrifices using cooked
food, i.e. Astaka (offering on the eigth day of the dark fortnight in the win-
ter months), Parvana (offering on full-moon days), the ceremony in honour
of the dead relatives, the Sravani, the Agrahayani, the Caitri, the Asvayuji
(the oblation on the full moon day respectively when the moon is in con-
junction with the constellation Sravana, Agrahdyana, Citra and Asvayuj).

ApDhS 1.9.27.1: Sravanyam paurnamasyam tilabhaksa uposya va svobhiite
mahanadam udakam upasprsya savitrya samitsahasram adadhyajjaped
va ‘On the full-moon night, when the moon is in conjunction with the
constellation Sravana, after eating food mixed with sesame or after fast-
ing, on the following day, he should set a thousand fires, or mutter the
Savitri, after touching the water in a large river’.

We could deduce that the f. LUP-taddhita-derivative of sravana- (Sravana-
< $ravana- + @ aN A 1v.2.5 + TaP A 1v.1.4) denotes the paurnamasiby itself as a
samjid, as we can see in the nipatana (A 1v.2.23), while the derivative with the
taddhita aN (athx -a + vrddhi of the vowel in the initial syllable of the stem) is
the regular derivative of sravana- according to A 1v.2.3, which can also be em-
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ployed as a qualifier for the full-moon night with the f. mark NiP (A 1v.1.15),
i.e., Sravani paurnamasi. The regular taddhita-derivative from sravana ac-
cording to A 1v.2.21 sasmin paurnamasiti (Sravand- + alN) occurs twice in the
above listed occurrences, in A§vGrS 111.5.2-3 and in ParGrsS 11.10.2.*

There are still three occurences to classify as dependent on either one
of these four sitras (A 1v.2.3-5; 21). The first is the n. noun $ravanam in
the above-quoted SGrS 1v.15.1: Sravanam sravisthiyayam paurnamdsyam
aksatasaktunam sthalipakasya va juhoti. This n. noun is registered as a syn-
onym for sravand-karman by the dictionaries. I wonder if it can be includ-
ed among the samjiias governed by A 1v.2.5, as a LUP-taddhita-derivative of
sravana-, although it is not a time-name or rather interpreted as a day when
the moon is in conjunction with the constellation Sravana (according to A

14. The quoted wording of the siitra A 1v.2.21 follows M 11.275.6, but would include
samjiidyam as a condition of the denotation for the derivative, according to the KV ad A
1v.2.21, which in its turn follows a suggestion of Vt 1 ad A 1v.2.21 (M 11.275.7), then refuted
by Vt 2 (M 11.275.9) as a gariyan upasamyogah ‘too heavy alteration’. In fact, M 11.275.10-12
ad Vt 2 in its comment to these two Vts restricts this taddhita derivation to the denota-
tion of a period of more than fifteen days, by contrast excluding the intercalary month.
KV ad 1v.2.21 also subscribes to this restriction. Both commentaries seem to interpret the
samjiidgyam condition in the sense of the propounded examples masa, ardhamdasa and sam-
vatsara. Both commentaries employ the well-known phrase Itikaranah kriyate | tatas ced
vivaksa “The expression iti is employed, therefore if that is so, there is vivaksd’ in their dis-
cussion about the sitra. Nevertheless KV quotes this sort of paribhasa before explaining
the meaning of the condition samjfidyam, which it in fact accepts in the sitra. By contrast,
M 11.275.13 ad Vt 2 ad A 1v.2.21 concludes the whole discussion of the two Vts by resorting
to the vivaksa device and finally rejects the addition of samjriayam. It seems to follow that
at least M considers the condition samjfidyam comparable with iti. The KV’s interpretation
is consistent with that of the M. It explains the redundancy of iti and samjsia in the same
sitra as a jiapaka ‘indirect teaching’ that iti is synonymous with samjsia. Cf. Sharma (1999:
168); Radicchi (2000: 101). What is relevant is how we should interpret the vivaksa-device
about this siitra. Van Nooten (1983: 50) paraphrases Patafjali’s specific usage of vivaksa for
this sitra A 1v.2.21 as “the intention to express (the correct form)”, propounded as “appar-
ently sufficient ground for dismissing further restrictive rules”. What Radicchi (1994: 57)
states about Patafjali’s quoted phrase itikaranah etc. seems particularly suitable to this
passage too: “Iti gia espresso da Panini rende inutili aggiunte o riformulazioni del testo
dei siitra come ne erano state proposte prima di Patafjali. Iti dice che la regola deve essere
convalidata dall’'uso e vale entro limiti convalidati dall’'uso. Quest’uso dipende dagli utenti

della lingua che lo scelgono: la scelta & appunto la vivaksa”.
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1v.2.4), merely identified with the sacrifice performed on that occasion. An
analogous occurrence seems to suggest this latter interpretation:

ParGrS 111.2.2: Margasirsyam paurnamdsyam agrahdayanikarma | stha-
lipakam Srapayitva Sravanavad ajyahuti hutva ‘para juhoti, ‘On the full-
moon day of Margasirsa the Agrahayani ceremony (is performed). After
having cooked a dish of sacrificial food, he offers two Ajya-oblations as at
the Sravana-sacrifice/ day and other oblations’.

The second unexplained occurrence is sravani as an isolated locative noun:

MGtS 11.16.1: Sarpebhyo bibhyac chravanyam tisnim bhaumam ekakapa-
lam Srapayitva ’ksatasaktin pistva svakrta irine darbhan astiryacyutaya
dhruvaya bhaumaya svaheti juhoti ‘Being afraid of snakes, Sravanyam,
having cooked silently a Purodasa sacred to the Earth in a dish, having
pounded unhusked fried barley grains and having spread Darbha grass
on a prepared ground of sterile soil, he offers oblations saying: “Svaha to
Acyuta Dhruva Bhauma!”.

Sravani should not be a samjfid. Is it a common rdatri- when the moon is in
conjunction with the naksatra sravana (A 1v.2.3), i.e., a counterexample for
A 1v.2.52 Or is it rather a night of the month sravana, which is a taddhita-
derivative of Sravana- (instead of sravana-) according to A 1v.2.21 sasmin
paurnamadsiti (Sravand- + aN + NiP)? It is noteworthy that this passage is
interpreted by Gopal (1983: 404) as a description of the Sravana-karman
and sravanyam is translated here as “on the day of the full moon of Sravana”.

SCHARFE’S PROPOSAL ON A 1.2.51 APPLIED TO A IV.2.5

As we have seen, the occurrences of the naksatra sravana- in the surveyed
works are always m., just as in the M and in the KV. Therefore we can raise
Patafjali’s question once again: what can we do to reconcile the traditional
LUP-interpretation with this changing of gender from the base sravana- to
the derivative sravana?

As is well-known, Scharfe (1965) proposed a new interpretation of the
expression vyaktivacane included in the general LUP-rule (A 1.2.51), notas a
dvandva-compound meaning ‘gender and number’ but as a locative case of
the tatpurusa-compound vyakti-vacana- ‘on condition that an individual is
denoted’. In fact, if Scharfe’s proposal was right, there would be no point in
considering the gender of the original word of the derivative sravana. Since
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1965 we have at least two distinctive authoritative translations of the quoted
stitra: on the one hand for instance Cardona (1976: 196; 334, n. 203 and 1997:
594); Kiparsky (1979: 215 n. 9); Joshi & Roodbergen (1982: 88); Scharf (1996:
74, n. 78) who agree with the traditional interpretation, on the other hand,
Wezler (1976: 367) and Thieme (1982: 9, n. 7).

To come back to the main arguments regards the discussed interpre-
tation of A 1.2.51, what is especially remarkable above all is the terminol-
ogy employed. The rule lupi yuktavat (A 1.2.51) as has been pointed out by
Joshi & Roodbergen (1982: 69, n. 16) “contains three peculiar terms”, which
seem to be employed in a sense that is alien to Panini’s usage, i.e., vacana-,
vyakti- and yukta-.

Vacana- is a base employed many times in the A, but only twice is it
interpreted by commentaries as ‘grammatical number’—ad A 1.2.51 and
11.3.46. It is only once paraphrased explicitly as samkhyad, in the M in an ex-
planation of a karika concerning A 1.2.51 and once in KV ad A 1.2.51.

M 1.2275-6 ad A 1.2.51: Prag api vrtter yuktam vrttam capiha yavata yu-
ktam | vaktus ca kamacarah'® prag vrtter lingasamkhye ye.

M 1.227.7-10; 22 ad Vt 3 ad A 1.2.51: Prag api vrtter yuktam vanaspatibhir
nagaram vrttam capi yuktam vanaspatibhir nagaram | vrtte ca yuktava-
dbhavo vidhiyate | kamacaras ca prayoktuh prag vrtter ye lingasamkhye
te atidestum vrttasya va ye lingasamkhye te | yavata kamacaro vritasya
ye lingasamkhye te atideksyete na prag vrtter ye [...] adarsanasya linga-
samkhye asakye atidestum iti krtvadarsanasahacarito yo ‘rthas tasya gatir
bhavisyati sahacaryat.

KV ad A 1.2.51: Vyaktivacane iti ca lingasankhyayoh pirvacaryanirdesah,
tadiyam evedam sitram.

By contrast, it had been already used as a term for samkhya in the Vts, as
we can see at least in M 1.422.10 Vt 7 ad A 11.2.24. This was probably a con-
sequence of the wrong segmentation of ekavacana-, dvivacana-, bahuvaca-
na-. The KV attributes this outstanding terminology (i.e., both vacana- for
samkhya- and vyakti- for linga- otherwise occurring in Panini’s work)'® to

15. With regard to the expression vaktus kamacarah, see Pontillo (2009).
16. Linga occurs in A 11.3.46; 4.7; 26 as ‘grammatical gender’. Samkhya never occurs there

as ‘grammatical number’. Nevertheless it occurs frequently as a name of number words or
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the pirvacarya, but apart from in the Paniniya literature,'’ there is no an-
cient occurrence of vacana- as ‘grammatical number’. Even its occurrence
in the Brhaddevata 1.43, according to the edition by Macdonell (1904), is not
included in the text by Tokunaga (1997):*®

Astau yatra prayujante nandarthesu vibhaktayah | tan nama kavayah pra-
hur bhede vacanalingayoh “That in which eight inflections are employed
in various senses, sages call a noun, when there is a distinction of number
and gender’.

Moreover, the term seems to be questioned in M 1.227.1-2 ad A 1.2.51,
where vacana in the rule is not mentioned as a paribhasika ‘technical term’,
but according to its sense, in particular according to its etymological sense,
as what ‘is expressed’, even though in the specific context of a discus-
sion about the risk of transferring the genitive ending from katubadaryah
(which is part of the prakriya formula katubadaryah adirabhavo gramah)
as a plant-name, to the derivative katubadari as a name of the village not
far from this plant:

Nedam paribhasikasya vacanasya grahanam | kim tarhi | anvarthagraha-
nam | ucyate vacanam iti.

Furthermore, vacana- occurs in the A at least 35 times in this latter sense of
‘word for denoting x’, ‘expression of x’, out of which 19 times as the second
member of a locative-inflected sg. or more rarely a pl. compound as a con-
dition of the denotation.” And, more relevantly, on ten occasions vacana-

numerals. 29 occurrences are listed in Bohtlingk (1887: 284* s.v.). It occurs as a grammati-
cal number in the M, for instance in M 1.227.5-10 ad A 1.2.51, where vacana is paraphrased
by samkhya and already in the Vts, at least in M 1.422.10 Vt 7 ad A 11.2.24.

17. According to Thieme (1956: 2—4) the usage of vacana- as ‘grammatical number’ only
occurs in works more recent than Katyayana’s, but this is not so according to Cardona
(1974: 287-288, n. 42), and already according to Scharfe (1965: 245), who judge Katyayana
as sharing the interpretation of later Paniniyas.

18. For reconstructing the discussion about the dubious usage of vacana- in A 11.3.46,
since Speijer (1886: 26, 1. 1), see Cardona (1976: 229) and the bibliography quoted there. Cf.
also Joshi & Roodbergen (1981: 9ff); Joshi & Roodbergen (1993: 88ff).

19. AT1.4.89;11.1.33; I11.2.112; 3.133-134; 1365 155; 4.66; IV.2.13; V.1.114; 3.23; 69; 4.3; 5; 21; 54;
V1.2.24; VIIL1.15; 74.
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is a compound with a padartha-name as a first member, comparable with
our vyakti- in the compound vyakti-vacana (guna-vacana- 6 times: A 11.1.30;
1V.1.44; V.1.124; V3.38; V1.2.24; VIIL1.12; samanya-vacana- twice: A 11.1.55; 111.4.5;
bhava-karma-vacana- once: A v1.2.24; visesa-vacana- once: A VIIL1.74).

As regards vyakti-, this is never used in the A apart from in our sitra
A 1.2.51, even though the KV attributes the term to some predecessors of
Panini.®® It occurs in this sense exclusively as an ad hoc interpretation of
this sitra in the commentaries. As is well-known, it otherwise occurs as
a common term for the ‘individual category’ opposed to samanya, for in-
stance in the M, or as a term opposed to jati and/or akrti, in Mimamsa-
and Nyaya-literature.”® Therefore it seems interesting—as already sug-
gested by Scharfe (1965) —to note the occurrence of the term jati in the
following siitra (A 1.2.52).

Also yuktavat- is only used in the A in the general LUP-rule.

KV ad 1251 preliminarily excludes the interpretation of yuktavad-
vyaktivacane as only one word — although it would be grammatically cor-
rect—that is as a tatpurusa-compound in which yuktavat is a past active
participle of the verb yuj- in the sense of ‘that which has connected itself
with the meaning of the taddhita-aftix’

Tatra lupi yuktavadvyaktivacane bhavatah | yuktavat iti nisthapratyayena
ktavatuna prakrtyartha ucyate | sa hi pratyayartham atmana yunakti | ta-
sya yuktavato vyaktivacane lubarthe vidhiyete.

Immediately afterwards, the KV proposes the current interpretation of the
rule where the vidheya is only yuktavat- as yukta- with the affix -vat ac-
cording to A v.1.115, a formation which seems to recall sthanivat- of A 1.1.56:

Atha va yuktah prakrtyarthah pratyayarthena sambaddhah, tasminn iva
vyaktivacane lubarthe bhavatah.

Yukta- has also been variously interpreted by modern translators as “Wort
zu dem es (= das abgeleitete Wort) in Beziehung steht” by Bohtlingk (1887:
18); “the original word” by Vasu (1891: 100); “mot de base” by Renou (1947-
1954: 35); “an original base” by Cardona (1976: 332, n. 192); “the original

20. Chatterji (1964: 145) confirms this attribution.
21. Cf. Renou (1942: 101); Abhyankar (1961: 373); D’Sa (1980: 84ff); Kumar (1981: 163);
Scharf (1996: 153; 289); Pandurangi (2006: 120; 134ff); Ganeri (2006: 20ff).
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word” by Katre (1987: 44); “the original noun-base” by Joshi and Roodber-
gen (1993: 88); “the object denoted by the pre-affixal base” by Scharf (1996:
74, 0. 78), but it is noteworthy that the term preferably employed by Panini
for the pre-affixal base is anga- (cf. A 1.4.13).

By contrast, there are fourteen other occurrences of yukta-, apart from
A 1v.2.3, where yukta- means ‘conjuncted’, referring to the astronomical
conjunction of the moon with the constellations, and A 1v.2.66, where yuk-
ta means ‘who is appointed to’. In nine cases, the term yukta- is used in a
syntactic conditioning of the rule, more precisely three times in a com-
pound whose first member is the name of a nominal triplet or a name of a
grammatical category:

A 13.54 trtiya-yukta- ‘whatever lexeme co-occurring with a nominal stem
ending in the instrumental case’

A 1.4.9 sasthi-yukta- ‘whatever lexeme co-occurring with a nominal stem
ending in the genitive case’

A 11.3.8 karmapravacaniya-yukta- ‘whatever lexeme co-occurring with a
karmapravacaniya’,

and six times in a compound whose first member is constituted by one
or more lexemes (always indeclinables) and where the compound (except
in one case) refers to a name of some grammatical category (11.3.4 karaka;
11.3.19; 29 pratipadika; v111.1.30; 2.96 pada):

A 113.4 antarantarena-yukta- ‘whatever kdraka- co-occurring with a
lexeme (indeclinable)’

A 113.19 sahayukta- ‘whatever pratipadika co-occurring with a lexeme
(indeclinable)’

A 113.29 some lexemes-yukta- ‘whatever pratipadika co-occurring with
some lexemes (indeclinables)’

A viLi24 some lexemes-yukta- ‘whatever pronoun co-occurring with
some lexemes (indeclinables)’

A viri3o some lexemes-yukta- ‘whatever pada co-occurring with some
lexemes (indeclinables)’;
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A v111.2.96 some lexeme-yukta- ‘whatever pada co-occurring with a cer-
tain lexeme (indeclinable)’.

Moreover, we have three compounds whose first member is a demonstra-
tive pronoun or adverb of the Paninian technical type that always deals
with a semantical / syntactical connection:

A 1.4.50 tathdyukta- ‘so (semantically and syntactically) connected to’, ex-
pression employed for describing the semantic-syntactical relationship
between a karman and the agent’s action;

A v3.77 tadyukta- (nominal stem or verb ‘associated with it’ = “compas-
sion” quoted in the precedent siitra as denotation of nominal stems or
verbs);

A v.4.36 tadyukta- (whatever nominal stem ‘associated with it” = “convey-
ance of a verbal message” quoted in the precedent siitra as denotation of
a certain derivative).

From this we mainly derive a syntagm which combines an indeclinable with
an inflected word and only twice obtain a morphological derivative — that
is with reference to the prakriya-level instead of the effective bhasa-level.

If we also check the usages of the term yoga- in the A, the latter occurs
at least seven times clearly as a term for the co-occurrence of various words,
for the syntactical connection:

A 1.4.59 kriyd-yoga-; A 11.3.16 namas-svasti-svaha-svadha-alam-vasat-yoga-;
A v.4.44 prati-yoga-; A V.4.47 hiyamana-papa-yoga-; A v.4.50 kr-bhii-asti-
yoga-; A V1.4.74 maN-yoga-; A V11159 ca-vd-yoga-

and six times as a term for a semantic (only rarely syntactical) connection
with reference to the prakriya:

A 1.1.36 bahiryoga- ‘denotation of the connection with the exterior’; 1.1.49
sthaneyoga- ‘denotation of the relation “in place of ™ A 11.2.28 tulyayoga-
‘the same relation to the action’; A 111.4.20 paravarayoga- ‘denotation of
what is situated on that side or this side’; A 1v.1.48 pumyoga- ‘relationship
with the male as a wife’; A v.4.126 lubdhayoga- ‘denotation of a connec-
tion with a hunter’.
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Also, as regards the term yoga-, once again there is no trace of a morpho-
logical connection in the sense of the ‘affixation’. Both yukta- and yoga- ex-
clude the morphophonic perspective of the verb yuj-, rather they reflect the
semantic field of yuj- as ‘sense-association’, ‘etymological connection’.

Thus, the yuktavadbhava might have taught the behaviour of the de-
rivative as if it were the pada with which it is connected both semantically
and syntactically in the prakriya.

According to Scharfe’s proposal (1965: 243), the rule as a whole could
mean: “When a taddhita-afhix is replaced by the technical term LUP, it (the
derivative) behaves as if it were the semantically connected word when an
individual is to be expressed”. In other words the LUP-replacement could
be a mere sense-derivation of the same word without any morphological
mark, technically blocking the otherwise compulsory LUK-replacement
of the sUP-ending to get a pratipadika, before the derivative affixation (A
11.4.71: supo dhatupratipadikayoh ‘LUK-zero-replacement in place of a nom-
inal ending of a pada constituting a verbal stem or a nominal base’). In fact
the uddesya lupi vyaktivacane of A 1.2.51 cancels the precedent (A 1.2.49)
taddhitaluki and seems to institute a sort of comparison between the tad-
dhita-LUK and taddhita-LUP (obviously the repetition of the term taddh-
ita- is not compulsory because there are other kinds of LUK-replacements
but exclusively taddhita-LUP-replacements). On the other hand, the com-
mentaries also underline this contrast between the two kinds of taddhita-
replacements, although interpreting it in a different way.

In fact, a taddhita-affix is commonly introduced (optionally) after
the first samartha-pada stated in the specific taddhita-rule according to
A 1v.1.82,7% but the latter is substituted by the corresponding pratipadika
through the mentioned LUK-rule, because each taddhita-affix applies to
a pratipadika according to A 1v.1.76 (cf. A 1v.1a pratipadikat). The artha
of the ending zero-replaced by LUK is guaranteed by the sthanivadbhava-
principle according to A 1.1.56.

In the cases governed by the LUP-vidhi-siitra (A 1.2.51) the sense of the
zero-replaced taddhita-aftix applies at first to the yukta-pada, and the rule
A 11.4.71 only works after the so-called vrtti, in order to get a pratipadika to
which the nominal ending, gender and number marks included, is added.
As a consequence, the first samartha-pada morphologically coincides with

22. For the only apparent contradiction between the two adhikara-rules see Bhate (1989,
2-3; 6; 8), who furthermore interprets the word samartha- as “having the same meaning”,
although traditionally it is interpreted differently.
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the derived pada, that is, it changes its sense without any mark of the deri-
vation either in the stem or in the affix. Through the LUK-zero-replacement
(A 11.4.71), one can derive from this pada the pratipadika to which finally
gender and number have to be associated after the vrtti has taken place.

Therefore, the yukta-noun would only be inflected according to the spe-
cific syntax of the sentence and would not need any derivative operation,
although it acquires the new derivative sense as ‘an individual’.

This last perspective of LUP-rules would as a consequence render the
KV remarks (KV ad A 1v3.167) about the pl. form of derivative, such as
haritakyah, useless:

Atra ca vyaktir yuktavadbhavevesyate vacanam tv abhidheyavad eva bha-
vati haritakyah phalani haritakyah | haritaki | kosataki | nakharajani | a-
skandi | dadi | dodi | didi | svetapaki | arjunapaki | kala | draksa | dhvanksal|
gargarika | kantakarika | Sephalika.

In the same way, it would not be surprising to find the pl. form of the exam-
ples pertaining in the first Vt to the LUP-rule A 1v.3.166 lup ca, i.e., the names
of fruits of plants which dry out when their fruits ripen are pl. although the
terms for plants are mentioned as sg.*> Moreover, in this way perhaps the
karika quoted by M 1.227.5-6 ad A 1.2.51 could be better understood:

Prag apivriter yuktam vrttam capiha yavata yuktam | vaktus ca kamacarah
prag vrtter lingasamkhye ye ‘It is yukta before the vrtti and it is also yukta
here, inasmuch as it is the object of the vrtti, its (of the yukta) gender and
number before the vrtti are also a free choice of the speaker’.

Patafjali concludes that insofar as this free choice exists, the gender and
number of what is the object of the vrtti will be transferred, rather than
the gender and number of the yukta before the vrtti, and consequently, he
also solves the problem of the dubious transference of the genitive ending
of the yukta.

If the karika could be read independently from the current interpre-
tation of the siitra, we would merely find there just one remark about the
yuktavadbhava taught by Panini, a sort of a consequence of this specific

23. Vt 1 ad A 1v.3.166: lupprakarane phalapakasusam upasamkhyanam. E.g.: vrihayah
‘rice’y yavah ‘barley’;s masah ‘beans (Phaseolus Radiatus); mudgah ‘beans (Phaseolus
Mungo)’; tilah ‘sesame’ (M 11.327.21-22 ad Vt 1 ad A 1v.3.166; KV ad A 1v.3.166).
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feature of the LUP-derivatives, perhaps the point of departure for the more
recent interpretation of vyaktivacane as a dvandva.

The focus of the controversy between Scharfe (1965) and Cardona (1976:
196; 334, n. 203) would be therefore surpassed: the zero-replacement af-
fix is introduced after a pada according to each taddhita derivation rule,
but A 1.2.51 blocks the otherwise compulsory replacement of the pada with
the corresponding pratipadika (A 11.4.71). Patafjali’s so-called logische
Delikatesse, which teaches the extension of the gender and number of the
vrtta instead of the prag vrtter (yavata kamacaro vrttasya ye lingasamkhye
te atideksyete na prag vrtter ye) conceals the, in my opinion, veritably pecu-
liar consequence of the yuktavadbhava principle, the blocking of A 11.4.71
before the LUP-derivations.

CONCLUSION

Let us confer on some examples of the LUP-replacements proposed by the M
and the KV (all the eleven LUP-rules are represented in the table on p. 154).

We have already stated how pusyah descends from pusyena yuktah
kalah (A 1v.2.4) and jambi from jambvah (vikarah/avayavah =) phalam
(A 1v3.166). With regard to the other LUP-rules, to A 1v.2.81 for instance,
we can see how at first a substitution takes place, i.e., the denotation of
paicala (i.e., of the first samartha-pada in the sentence, paficalanam nivaso
janapadah) is derived as an individual country-name instead of as an in-
habitant’s name and only afterwards the taddhita-pratipadika is derived as
apada, i.e., itis inflected in the current way by affixing the requested triplet
and the proper mark of gender.

There are only two derivatives whose gender and number are respec-
tively different from those of the words from which they are derived, and in
both cases these words appear to be less morphologically marked lexemes
than the derivatives. On the other hand, if the gender and the number are
attributed after the vrtti has taken place, no difficulties are caused by the
adding of another mark to the derivative, which is always a proper name.

Therefore, in the case of sravana, we would first derive the sense of the
‘night of the full-moon in conjunction with sravana-’ by the prakriya formula
Sravanena yuktah kalah. Then, apart from the ending required by the syntax,
the f.sg. affix TaP would apply to the form obtained after the vrtti has taken
place, that is to the pratipadika sravana- as a time-name. The gender of this
noun does not concern grammatical rules, but only as—we might say—a
lexical feature of the current language or better a linguistic convention, a sort
of consequence of laukiki vivaksa in the sense of M 11.342.26-343.3 ad A V.1.16.
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This is, however, different in the case of a taddhita-derivation by a LUK-
zero-replacement, where at first we get a pratipadika from the first samar-
tha-pada to which the zero-replaced affix applies with its proper derivative
sense. For instance, the n. noun jambu is derived from the samartha-pada
jambii in the genitive case through the intermediate stage of the pratipadika
jambu-: this pratipadika is inflected according to the syntax of the sentence,
and its gender and number agree with the denotatum that is phala-. From
jambvah (f.sg. genitive) we get the pratipadika jambu- denoting the plant-
name, to which the ending with its n. mark applies according to the n. gen-
der of the denotatum, that is phalam.

Furthermore, A 1.2.52 visesanam cajateh might have governed examples
such as sravana-karman and excluded sravani paurnamasi. Both examples
are found in the Kalpasitras. In fact, Sravana- is not a karman but a night.
It does not pertain to the karman as a species, but rather works as a quali-
tying word for karman. By contrast, in sravani paurnamasi the taddhita-
derivative is a qualifying word of the jati-word paurnamasi- in the sense
that sravani and paurnamasi denote the same species (jati) and the whole
expression indicates a night of full-moon in the month sravanah. Therefore
this rule merely taken word by word — according to Scharfe’s interpretation
(1965) of vyaktivacane in A 1.2.51— might extend the yuktavadbhava to the
LUP-derivatives, which function as qualifying words of other words, pro-
vided that the latter don’t denote their species.*

24. Perhaps the well-known and amazing refusal in A 1.2.53 tad asisyam samjfiaprama-
natvat, might have stated the predominance of the samjfia-feature of this kind of derivates,
in particular referring to samjfids governed by A 1v.2.5 which work as visesana, where a
specific mark of gender applies to the vrtti according to a laukiki vivaksa. For the relation-

ship between the vivaksa-device and the gender-regulation, see Van Nooten (1983).
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