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Power, Wealth and Privilege in
Euripides’ Representation of stasis

Valentina Caruso

1. Introduction. Eruption and resolution of stasis in
Euripides’ plays.

Euripides’ theater presents some of the most famous and touching reflections on war in
world literature. In plays specifically dedicated to the theme, such as Andromache,
Hecuba, Trojan Women, the representation of pain unites vanquished and victors, in the
face of the inevitable price of human lives paid in every conflict and at the risk of losing
any humanity towards the enemy; in general, the lucid awareness that evil also
characterizes the ‘just’ war substantiates the entire production of the poet and the
development of its characters and themes'.

These contradictions are particularly lacerating in the case of civil war: the clash that
tears apart a city, pitting its members and sometimes members of the same family
against each other, becomes an emblem of the devastation of war.

This contribution aims to investigate Euripides’ representation of the causes and
consequences of such conflicts. They can be recognized in distortions of the human
soul and society: unbridled ambition and selfishness; the thirst for power and wealth;
the abuse of others; anger or envy towards different social classes. The analysis of the
behaviors - and speeches - of Euripides’ characters will reveal the poet’s vision on
these themes, necessarily influenced by the war events contemporary to his
production: it is necessary to recover an ethic often trampled upon, if not lost, in
private behaviors to protect the public life of the State.
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2.1. The extant plays of the early Euripidean
production.

In the extant plays of the early Euripidean production, oikeios polemos is not directly
brought on stage, but rather feared or remembered, precisely in order to divert from
the city behaviors that could generate it again. Its mention in the Children of Heracles is
significantly controversial: words are portrayed as the potential cause of a civil war
and, to avoid this danger, Athens makes selfish interests prevail and denies its innate
political and moral vocation to help the weakest. Indeed, after promising help to the
Heraclides against the persecution of Argos, the Athenian king Demophon refuses to
impose on his citizens the burden of sacrificing a noble virgin, requested by the
goddess Kore; despite the city assembly agreeing to face war to protect the suppliants
(335-337), he fears that such a serious imposition? would lead to an oikeios polemos,
which he sees is already being fomented by the speeches of his opponents (415-424):

kol vV mukvag Gv ouotdoelg Gv eloidoig,

TGOV P&V Aeydvtwv 6 dikatog 1) Eévorg

ikérong Gpriyewy, TV & pwpiav Epod

katnyopovvtwv- el 8& M Spdow téde,

olkelog i‘|5r] néAepog E€apTieTal.

Tadt’ oLV Gpa oL kal cuveEelpioy’ Omwe

aOTol Te 6wBroe0Be Kol méSov Té8e,

kOy® moitaig un SiafAndricopat.

o0 yap topavvid’ Wote Papfdpwv Exw

AN, T Sikata Sp@, Skana meioopat.

Now you will see crowded assemblies being held, with some maintaining that I was

right to protect strangers who are suppliants, while others accuse me of folly. In

fact if I do as I am bidden, civil war will break out. Therefore, consider these facts

and join with me in discovering how you yourselves may be saved and this land as

well, and how I may not be discredited in the eyes of the citizens. I do not have a

monarchy like that of the barbarians: only if I do what is fair will I be fairly treated’.
The Attic capital seems to give in to the same ambiguity in the first part of the other
Euripidean ‘political play’, the Suppliant Women. In asking Theseus for help to return the
bodies of the Seven fallen in Thebes to their mothers, Adrastus is forced to admit the
recklessness of the expedition he led; it was not only reckless in its implementation,
but a truly impious fratricidal war, because it was driven by the thirst for revenge of
two warriors, Polynices and Tydeus, against their homeland (147-150). The Argive king
can therefore appeal to a single principle, the only one that can guarantee peace within
and between cities with the ability to look with solidarity at others who are in
difficulty, be it emotional, political, or economic (176-179):

60OV 8¢ meviav T° eloopdv tOvV OAPLoV,

[mévntd T’ &g toLg mhovsioug amoPAémety

nAodve’, Tv’ abrov xpnudtwy £pwc £x1,]

1d T’ olkTpl TOUG WM Suotuxelc Sedoprévar.

It is a wise thing for the rich man to look on poverty [and the poor man to turn his

gaze on the rich in envy, so that desire for money may seize him,] and for those

who are not unfortunate to look at what is pitiable®.
But Theseus cannot help but point out that it was Adrastus himself who betrayed these
ideals, giving in to the ambition that undermines from within the foundations of the
civic assembly (232-237)¢. In famous and discussed sentence verses, the king describes
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the disintegrating force of this feeling when it is linked to social envy: if the rich do not
hesitate to trample on the poor to obtain ever greater power, the poor vent their
frustration in uncontrolled violence, fomented by demagogues. The only possibility of
salvation for the divided State resides then in a class of hard-working citizens, ‘middle
class’ in status, but above all in balance and rectitude (238-245):

[tpeic yop moAT®v pepideg: ol uev 6GAPLot

Avw@eAels te mMAedvwy T £pQds’ el

ol §" ol Exovteg kal omavifovreg iov 240

dewvol, vépovteg @ @88V mAfov uépog,

£¢ ToUG <T> Exovtag kévip  A@Ldotv kakd,

YAwooaig Tovnp@®v TpooTtat®dv nAoduevor

P10V 8 potpQv 1) v péow owlel téAels,

kéopov @uAdooovs” Gvtv’ Qv TéEN méAigl. 245

[There are three classes of citizens: the rich are useless and always lusting for more;

the poor, who lack their daily bread, are dangerous, for they assign too great a

place to envy <and> hurl their stings at the rich, being deceived by the tongues of

wicked leaders; of the three classes the one in the middle preserves states by

keeping to the discipline that the city establishes.]".
Therefore Theseus refuses to help those who caused so much harm to his fellow
citizens: but then the speech of his mother Aethra convinces him that the defense of
the suppliants is the most just and pious choice. In conformity with the freedom that
characterizes his government, Theseus leaves it up to the citizens to decide on the war
against Thebes (349-353): they agree with him on the need to undertake it to defend the
values dear to Athens (393-394)8. The victory thus allows funeral honours to be given to
the deceased, and Adrastus to dedicate a eulogy to the seven leaders; and among their
celebrated virtues are those of Parthenopaeus, who, Arcadian by birth, always defended
Argos and never sowed discord in his adopted homeland (890-898):

Apkdc ugv v, EAOGV & & Tvdixou Podic 890

nondedetan kat' Apyog. Extpageic§’ Exel

np&ToV PEV, WG XpT) ToVG petotkoDvTag EEvoug,

Aomnpoc oUk Nv 008" EmlgBovoc TOAet

oS’ &&eprotnc T®V Adywv, 68ev Paplg

uGAot” &v eln Snuodtng te kal E€vog. 895

AOx015 & Eveottg Womep Apyelog yeywg

fiuove xWpQ, ot €0 mpdiooor O

Exatpe, \mp®g & Eepev el 11 Sustuyol.

He was an Arcadian, but he came to the streams of the Inachus and was raised in

Argos. Since he was reared to manhood there, in the first place—as befits all foreign

visitors—he caused no pain or resentment to the city and was never a wrangler in

words, which is what most makes both citizen and foreigner hard to bear. He took

his place in the military companies like an Argive born and fought for his country.

When the city prospered, he was glad, but he grieved if it met with any misfortune®.

The most vivid Euripidean representation of civil war and its terrible consequences is
found in Heracles, set over against the characterization of Lycus. In this sense, the
words with which Amphitryon presents his enemy in the prologue are emblematic. A
stranger, Lycus managed to regain power in the city once governed by his father of the
same name by taking advantage of internal conflicts, a real ‘disease’ (32-34):

KaSuelog o0k Wv GAAN" &r’ EDBolag poAddv,

ktelvel Kpéovra kal ktavwv &pyet x0ovdg,

otdoel vocoboav THVS ' Emeomesv mOA.
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no Cadmean but an immigrant from Euboea, killed Creon and having killed him
rules the land: he attacked the city when it was suffering from civil discord™.

The image is significantly taken up by Corypheus in the first episode. It was madness,
brought about by stasis, that induced the city to welcome the terrible tyrant who would
then lead it to devastation; and for this reason the Corypheus can exhort the Theban

people to a sedition, which would become exceptionally just (254-257, 272-274):
oL okfintpa, Xe1p0¢ deéid¢ Epelopara,
Apeite kal 008" AvdpOg dvdsiov kdpa 255
kaBapatoed’, Ootic o0 Kaduelog (v
Gpxet kGxiota TGV ETQV EnnAug Gv;
will you not take up the staves that prop your right hands and bloody this man’s
godless head? He is no true Theban, and rules most wrongfully over the citizens
since he is an immigrant.
&v aic o xaipeig oD yap b ppovel mOAig
otdoel voooDoa kal kakolg fovAeduacty.
o0 y&p mot” Qv o€ deondtny Ekthoator
Thebes is not in its right mind, it suffers from civil strife and bad counsel.
Otherwise it would never have taken you for a master.

In the second episode, other painful details on Lycus’ seizure of power become a serious
warning about the negative values that generate civic conflicts with bloody
consequences. Megara tells Heracles that her father was one of Lycus’ victims and that
he was killed in the dying divided city (539-543):

Me. tebvlic’ &deAgol kal mattp oDUOG Yépwy.

Hp. ¢ @Tg; ti Spdoag 1) udpov moiov Tuxhv;

Me. AUkog o’ O kovOg yiig Gvag SichAecev.

Hp. 6mhoig &navt®dv 1j voonedong x8ovég;

Me. ot@oer TO K&Suov §” Emtdmulov Exel kpdirog.

Me. My brothers and my old father are dead. He. What is this? What did he do or

what was the fate he met? Me. Lycus, the new ruler of the land, killed him. He. Did

he meet them in battle? Or was it because of faction in the city? Me. It was faction.

He now rules over seven-gated Thebes'.
Amphitryon explains that those who triggered the civil conflict and then supported the
tyrant were decayed nobles, eager to seize other people’s property (588-592):

[roAAoVg mévnTag, OABloug §& TM AOyw

dokoDvrag elva, suppdxovg Gvag Exet,

ol otdotv EBnkav kal SiwAsoav mOAv 590

£¢’ apnayaiol TV nélag, T 8 &v SOuo1g

damdvaiot @podda Srapuydve” Or’ dpylag].

[The king has as allies many men, poor but reputed to be rich, who have formed a

faction and destroyed the city in order to plunder their neighbors’ possessions
since through extravagance and laziness their own property is dissipated].

2.2. The extant plays of the later Euripidean production

The topoi that have emerged so far in the representation of the civil war substantiate
fundamental moments of some plays of Euripides’ later production. In particular, the
subtle rhetoric of demagogues is once again an instrument of conflict within a people,
faced with an ethical and political dilemma as in the Children of Heracles: in Iphigenia in
Aulis, Agamemnon resigns himself to the sacrifice of the girl for the fear of the revolt of
his followers, fomented by Odysseus (506-545); and in Orestes, the accusation of an
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ambiguous wordsmith prevails in the trial of the protagonist, stirring up the violent
instincts of the crowd, while the balanced defense of an honest autourgos succumbs
(866-956). Even in Ion the protagonist fears that words may cause stasis. The young man
imagines that the powerful of Athens could use tendentious speeches to foment hatred
and obstructionism against him, as a foreigner as well as an illegitimate son of the king;
and he fears not being able to count on the support of chrestoi citizens, who remain
extraneous to politics (595-606):

[fiv 3’ &g 10 mp®rov mOAeoc Opundeic LuyOv 595

InT6d 11 elva, TV pev Aduvirwy Hro

utonoOpesda Avmp yap T kpelooova.

Ooot 8, xpnotol Suvdevol T’ elvat cogof,

otyQo1 kKo omeddovotv £¢ T mprypata,

Yélwt' €v adtoic pwplav te AfjPouat 600

oy Novx&lwv &v TOAel @OPov TAEQ.

@OV S’ ab thoylwv tet xpwuévwv Te T mOAet

&c &&lwpa pog TAEov @povpTicopat

Pgotowv. obtw yap Tdd ', 6 métep, QLAel:

ol tag tOAelg £xovot k&ELOpaTA, 605

1ol GvOauiAoig elol moAepitaror.]

[If T attempt to be somebody by aspiring to the city’s helm, I shall be hated by the

powerless: men always hate what is above them. As for all those who are of good

character and have an aptitude for wisdom but live quietly and do not exert

themselves in public affairs, they will think I am laughably foolish not to keep quiet

in a city full of fear. But if I invade the prestige of those who speak in public and

engage in politics, by their votes I will be kept in check even more. That is the way

things usually happen, father. Those who hold office in their cities are always most

hostile to their competitors]'.
In the Phoenician Women the role of speech is even more decisive: it is at the origin of
the conflict and has the power to quell or trigger it. The tragedy stages not a civil war,
but a fratricidal war - the same one criticized in the Suppliant Women. 1t is in fact the
curse of Oedipus that pits his sons Eteocles and Polynices against each other (66-67):
their rivalry explodes due to a betrayed promise, the pact of alternation in sovereignty
betrayed by Eteocles. Jocasta invites her sons to a verbal confrontation to find an
agreement (81-82, 444-445)", But this possibility is nullified by the feelings and desires
of the brothers, most harmful to the State and reaffirmed in an agén logén. Polynices is
moved by anger at being exiled, which also becomes social envy, since as a foreigner he
is forced to live in poverty and submit to the power of the rich. Cf. e.g. 388-393, 439-442:

To. t{ 1O otépecBan matpidoc; ) kakOV péya;

To. uéylotov: £pyw & €otl uellov 1) Adyw.

To. Tic O tpdémog avTOD; Tf Puydotv TO Suoyepéc; 390

To. Ev pev uéyiotov, ok Exel mappnoiav.

To. SovAov 188" eimag, u) Aéyewv & Tic @povei.

TTo. 0 TV kpaToOVTWV Auadiac Qépetv Xpewv.

Jo. What is it like to be deprived of your country? Is it a great calamity? Po. The

greatest: the reality far surpasses the description. Jo. What is its nature? What is

hard for exiles? Po. One thing is most important: no free speech. Jo. A slave’s lot

this, not saying what you think. Po. You must endure the follies of your ruler®.

To. [t xpAuat” dvOpwdmoict Tt

dOvapiv te mAelotnv @V v AvBpWIToIg ExEL 440

ayw pednkw debpo puplav Gywv

AOyxnv- mévng ylp oDSEV eDYevTg GvTipl.
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Po. [money is held in the highest esteem by mortals, and of all that is in the world

of men it has the greatest power. It is to get this that I have come here with ten

thousand spearmen. The nobleman who is poor is nothing].
Eteocles obeys Ambition (Philothymia), which is a thirst for power but also for wealth'®.
Jocasta uses another speech to try to restore peace. It celebrates Equality (Todtng), the
positive principle that regulates the universe and which must also be respected in the
government to save the city (535-540):

[...]. keTvo k&AAoV, TéKVOV, 535

Tobtnra Tiudy, 1 elloug del @iloig

nOAeig te mOAeo1 sUUUBXOUG T GUPUAXOLG

ouVv8el- 1O yap Toov vouruov dvepwmoig Equ,

1@ TAéovi 8" alel moAéutov kablotatat

tobAacoov Ex0plic 0" Nuépag katdpyetat. 540

Far finer, my son, to honor Equality, which binds friends to friends, cities to cities,

and allies to allies. For Equality, men find, conduces to lawfulness, whereas the

lesser is always hostile to the greater and making war against it.
But such wise considerations can do nothing against the blaze of selfish passions: thus
the war breaks out with terrible violence, culminating in a fratricidal duel between
Eteocles and Polynices.

3.1. The fragmentary plays: stasis, crisis of values and
class struggle.

These images of the civil war partially outlined in Euripides’ plays therefore allow us to
reconstruct a fundamental dynamic of the phenomenon: the population rises up
against an unpopular tyrant, perhaps foreign, certainly cruel in imposing terrible
choices such as war or a sacrifice; however, this domination is often imposed thanks to
a rift between the wealthier citizens, who arrogantly wanted to prevail, and the less
wealthy, exasperated by their living conditions and envious of the wealthier. Such
clashes are fomented out of self-interest by skilled but dishonest speakers. In the vast
corpus of the poet’s fragments there are other texts, of limited extent but capable of
completing the picture of civil war and clarifying its meanings and intentions. Even
more than war against foreigners, civil war highlights a degeneration of social and
individual morality, which perverts the behavior of rulers and the governed.

The oikeios polemos is at the center of two fragments. Fr. 173 of the Antigone defines it as
an internal division of the polis:

olkelog avOpwmotot yiyvesBot @Ael

néAepog £v &otols, Tjv diyootati] moA.

Men usually have internal feudings occur among citizens, if their city is divided".
Critics generally consider it plausible that the sentence refers to the consequences of
Creon’s edict, and therefore that it refers, as in other plays, to an ethically
controversial order of an authoritarian tyrant’. Even the most famous Euripidean
verses on stasis, fr. 453 of Cresphontes, appear connected to the criticism of a tyrannical
government, as well as to the resolution of a family conflict. This choral song on the joy
and harmony guaranteed by peace probably prepares or inspires the protagonist’s
revenge against Polyphontes'; in the finale the painful criticism of the hateful (echtra)
sedition is still described as a ‘crazy’ explosion of violence:

Xo. Elpfiva pabimlovte kol
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kaAAiota pakdpwv Be®v,

(MGG pot 6éBev, wg xpovileig.

d€81a 8€ un mplv mévoig 4

OnepPaAn e yhipag,

nplv 60V Tpootdelv xapiesoav Mpav

kol kaAAépoug Gorddig

@IAOOTEPAVOUG TE KOMUOUC 8

<{0’> {01 po1, métvia, TOAIV.

T § £x0paLy otdow elpy’ & oi-

kv TV patvopévav T "Eptv

BnkT® tepropévav o1ddpw 12

Peace, with your depths of wealth, fairest of the blessed gods, I pine for you, so long
you are in coming; I fear old age may overwhelm me with hardships before I can
look upon your graceful beauty, your songs adorned with dancing, your garland-
loving revels. Come, come, mistress, to my city! Ban from our homes the hateful
discord, and raging Strife that delights in whetted iron®.

Therefore, frequent reflections are dedicated by the poet to the importance for the city
of wisely choosing a leader who respects the law and his people. On this theme, frr. 171
and 172 of Antigone can be placed in speeches of blame towards Creon?::

el tolo1 moAAoig TOV Thpavvov avddverv

The king must please the many.

0T elkOC Gpxewy oDT Expiiv T elvan vépov

topavvov elvar pwpla 88 kal Béhewy

* % *

0¢ TGV Opoiwy fovAetat kpatelv uévog

It is neither reasonable to rule, nor ought there T to be a law T to be a king. It is folly

(for a man) even to want <. . . > who wishes to hold sole power over his peers?2,
In the well-known fr. 626 of Pleisthenes (fr. 626), the trust granted to evil tyrants is
significantly represented as affliction, a metaphor, as seen, typical for civil war itself:

3Auw 8& prite mlv dvaptiong kpdrog,

it ab KakWoT|G, mAoDtov Evtipov T10els.

und’ &vdpa duw motodv ExPAANG moTé

un&’ ab&e konpod peilov’, o yp dopaléc, 4

1} oot Topavvog Aapmpog €€ adTOD @avi).

KdAve 8’ Gvdpa Tapa Siknv TipdpEVOV-

méAeL yOp eDTUXODVTEG Ol Kakol VE6oG

Do not attach power wholly to the people, nor on the other hand degrade them by

privileging wealth. Never expel a man who is trusted by the people, and do not let

him grow greater than he should be, for that is unsafe, in case he should turn into a

manifest tyrant. Check a man who gains esteem unjustly, for base men prospering

are an affliction to a city?.
The verses insert the motif into a broader criticism not only of the foolishness of the
popular class, but of the contemporary crisis of values, in particular of a real cult of
wealth. This imbalance, already included among the remote causes of city unrest in
extant tragedies, is extensively reconstructed and analyzed by Euripides in the
production known to us in fragments. In many texts, the socially recognized primacy of
wealth is bitterly noted (Danae, fr. 325, Eurystheus, fr. 378)*. It thus becomes, for the
majority of men, the main objective of existence, to which everything else and anyone
else is subordinated. This false accusation is addressed by Odysseus - with his
tendentious oratory art - to Palamedes in fr. 580:

Ayduepvov, dvBpdnotot mdoav al Tixot
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popenv Exovoat, cuvtpéxel & elg £v 68e:

To0TOL 8€ MdVTEC, Ol T povaikiig iAot

Goot e xwplg {Qot, xpnudtwy Umep 4

uox8odatv, 0¢ § Gv mAelot’ £xT), copdTaTOg

Agamemnon, men’s fortunes take every form, but there is concurrence upon one
thing: of this all, both those friendly to the arts, and those who live without them,
labour for wealth; and whoever has most, is wisest?.

Above all, it is significant that the head of the Trojan embassy uses this argument to
convince Philoctetes to betray his people (fr. 794):

0pGre & we kv Beolot kepdaiver kaAdv,

Bavudleton & O mAelotov £v vaois Exwv

xpuodv. i dfjta kal o€ kwAvet <AaPelv>

képdog, Tapdv ye, k&kEopotoDobon Beolc; 4

You see that making a profit is honourable among the gods too, and that the one
with most gold in his temples is admired! What prevents you too from <taking>
profit, then, when it is quite possible, and from making yourself like the gods?2

This exaltation of wealth corresponds to a contempt of poverty. This is in fr. 248 of

Archelaus, attributed by critics to a negative character such as the perfidious advisor
who persuades Cisseus to ambush the protagonist:

oUk £om1 Meviag 1epOv aloyiotng OeoD.

o yap Gvtwg oltiveg ppovodot pév,

@povolol & Tobdevéc tet xpnudtwy Drep

There is no shrine of Poverty, that vilest of deities. I truly detest those who are
capable of thought, but think ... over money?’.

For this reason, in Erechtheus, fr. 362, 16-17, the king, in giving his son instructions for
good government, is forced to admit the importance of getting possessions:

&v T mévesBan §’ Eotiv 1) T &Sokia,

K@y 1) sogdc Tic, 1 T dripia Plov.

poverty brings disrepute and low esteem in life, even if one is wise?.
The necessary unity in citizenship is undermined by differences in wealth. This is
evident in verses in which economic privilege is placed before the qualities of nobility
and honesty of the protagonists of the respective dramas (Danae, fr.326, 327;
Andromeda, fr. 142; Cretan Women, fr. 462)*. Emblematic is the famous meditation of
Bellerophon, fr. 285, 3-17:

P10V 8 potpGv Eykpv® vikdv piav,

mAo0ToL Tg, XWTW omépua yevvailov Tpoot], 4

neviag T Ap1BuOV yp to06vEe TPovBéunv.

0 p&v {dmhovroc, el¢ yévog & oLk eDTUXHS,

AAYel pev, &Ayel, maykdAwg & dAydverat

OABov Srofywv BdAapov NSiotov xepi. 8

£&w 8¢ Paivwv Tobde, TOV Tdpog xpdvov

mhovtQv, O &g ebyAav AoxdAAel TEoWV.

Ootig 8¢ yabpov omépua yevvaidv T Exwv

Blov omaviler, T® yéver uev eDTLXEL, 12

nevig § EAdoowv Eotiv, £v § dAylvetan

@pov®YV, LI aldolc & £py’ Anwleitar xepDv.

0 & o0dev oLSelg, 1t Téhoug 8 Sustux BV,

T00(8e VikQ- oD yop €l TNTOUEVOG 16

oK o1dev, alel SuoTux®V KakGIC T Exwv.

but of (life’s) three estates I'll judge one superior—wealth, noble blood in a man,

and poverty: that is the total number I advance. The man with great wealth, but
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unlucky in his birth, hurts at this, he hurts, but it is a quite splendid pain for him
when he opens his wealth’s treasure-chamber to his hand’s great pleasure; when he
leaves it, however, after his riches before, he is distressed at falling under ruin’s
yoke. The man of proud and noble descent who wants for a livelihood, has the good
fortune of birth but is diminished by poverty, and is pained moreover by thinking
of it; but out of shame he rejects manual work. The absolute nobody, however, in
continual misfortune, is superior inasmuch as his deprivation of good keeps him
unaware of it, being in constant misfortune and evilly situated?.

Material wealth, however, is almost never combined with spiritual wealth®.. This is
claimed by virtuous heroes in battle with the antagonists who threaten them: Alexander
in fr. 55, Archelaus in fr. 235, Dictys in fr. 341, Phaeton in fr. 776, 164-167°2. Living in
poverty instead leads to cultivating more important and lasting personal qualities: thus
in Alexander, fr. 54, Hippolytus Veiled, fr. 438, Polyidus, fr. 641%,

Beyond the characteristics of the social parts, their opposition can only cause damage
to the polis. If, as seen, the thirst for wealth and power never quenches, those who have
the most wealth become increasingly aggressive towards others, as observed in famous
gnomai, although of uncertain contextualization. The fr. 7a of Aegeus is perhaps part of
an attempt by the wicked Medea to discredit her stepson Theseus:

avnp yop Sotig xpnudtwy pev £viedc,

Spbioat 8& xeipl Suvatdg, oLk AvéEetar:

T TV EXSvTwV Xpriuad’ dpmdletv QiAel.

A man who lacks possessions but has the ability to act forcefully will not hold back;

he likes to seize the possessions of those who are well off*.

Fr. 92 of Alcmene could instead refer to the deceptive seduction suffered by the
protagonist:

{otw T &ppwv Wv Gotic GvOpwmog YeyKs

dMpov koAovel xpApaoty yovpoOuevog

A man who is merely human yet disdains the people and prides himself on his

wealth should understand that he is a fool*.
And if wealth fuels vices, the questions about its contribution to the common good are
rhetorical, in the deceptive speeches of Archelaus, fr. 247 and Ino, fr. 407:

1 8’ oUk v £ln xpnotog OAPLog yeywe;

Why would he not give good service once he is wealthy?

Auoveia to1 und’ £m’ olktpoioty Sdkpu

otdlev kakOv 8, xpnudtwv Ovrwv G,

pedol movnpd undév’ ev motelv Ppotdrv

Just as it’s boorish, I tell you, to shed no tear even for those deserving pity, so it is

bad, when there is money enough, not to help any man through cheap thriftiness®.

On the other hand, as shown in fr. inc. 915, those who are or become poor will be
willing to do anything, also, to change their status®; and, as stated in fr. 201 of the
Antiope, this can become a serious public danger:

(Ap.) kol pmv 6oot eV oapkOg elg eDekiav

&okoot Blotov, v spal®dal xpnudtwv,

kool moATtar Sel yop Gvdp’ elBiopévov

AkéAactov NG yactpOg £V TavT® péverv 4

Look! All those whose regimen of life is to acquire a fine physique are bad citizens if

ever their money fails; for once a man is accustomed to undisciplined habits of
appetite, he inevitably stays in that condition®.

Cahiers des études anciennes, LXII | 2025



31

32

33

34

35

Power, Wealth and Privilege in Euripides’ Representation of stasis

3.2. The fragmentary plays: virtue and rhetorical skill
at the service of good government.

According to a principle of atavistic wisdom, for the salvation and peace of the State a
balance is necessary that calms the selfish and destructive instincts of the different
social groups and, contrarily, fruitfully channels their qualities and their means. The
praise of the virtuous public and private behavior of the ‘middle class’, seen in the
Suppliant Women, is embodied, in extant plays, by two farmer characters - the husband
of the protagonist of Electra and the defender of Orestes in the drama of the same
name®. It finds correspondence in the ideal of a government in which rich and poor
collaborate, having equal rights, which Erechtheus proposes to his son as future
sovereign (fr. 362, 7-8):

& mhovoiw te T Te M Si8ovg uépog

{oov ceavtOV eoef) mdowv diSov.

give equal weight to rich and poor alike, and show yourself respectful to everyone*'.

Aeolus admits the same thing to Macareus, reflecting on the importance of the criterion
of wealth in choosing the marital destiny for his daughters (fr. 21):
Sokelt’ Qv olkelv Tyavt, el mévng Gmag
AaOg moAiteboito TAovsiwy Gtep;
oUK Qv Yévorto xwplg £6OAX kol kakd,
QAN ot Tig oUykpaoig, Dot Exelv kaA@G. 4
Q& un yép Eot1 T® mévnri, mhovotlog
318wo™ & & ol mhovtoDvreg ol kektHueda,
tolow mévnot xpdpevor friucdusdat.
Do you think you could live in a country, if the entire population of its poor
governed the city without the rich? Good and bad would not be separate; yet there
is a mixture of them where things can be well. What the poor man does not have,
the rich one gives; and what we rich do not possess, we get through our dealings
with the poor: honour.

If the fracture in the polis reflects a cultural void and a moral distortion, the
reconstitution of a peaceful balance requires everyone to become aware: private
citizens will not only have to avoid violent and abusive behavior, but actively put their
abilities at the service of the homeland®. Fr. 91 of Alcmene therefore exhorts the good
polités to justice:

atpérela 8’ dpiotov Avdpog £v mOAe Sikaiov

A just man’s honesty is a city’s best asset*;
fr. 187 of Antiope to altruism:

<Zn.> &vip yop Gotic eb Plov kektnuévoe

1O PEV Kat olkoug AueAiq mapeic EQ,

poAnaiol 8’ NoBelc ot el Onpedetan,

ApyO¢ pEV oiko1g kal TOAel yevTicetan, 4

@idoio1 8" o0Selc 1) OOo1G Yap oixeTa,

Otav yAvkelag NSoviic Hoowv Tig 1)

A man who possesses a good livelihood but neglects matters in his own house and

lets them slip, and from his pleasure in singing pursues this all the time, will

become idle at home and for his city, and a nobody for those close to him: a man’s
nature is lost and gone when he is overcome by pleasure’s sweetness®;

fr. 239 of Archelaus to courage:

08’ NdVg alv N kakn T° Avavdpla
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obt’ olkov olte TOAY <dv>0pOwoeiev (v
A pleasant life and base unmanliness cannot restore a family or a city?s;

fr. 512 of Melanippe captive to virtue:

ApyOg moAlTng kelvog ¢ kakOgy ' Avip
That man is a useless citizen, for he is a worthless man;

fr. inc. [886] to prompt generosity:

ute® moAitnv, Gotig Weelelv ndrpav

Bpadvg mépuke, peydAa §& PAdatewy Tay D,

kol TOpipov abT®, Th) TOAer §” Aunxavov.

I detest the citizen who will be slow to aid his country, quick to do her great harm,
resourceful for himself, incompetent for the city*.

The rulers will have to do the same thing indiscriminately towards all the members of
the city*. In this sense, the careful use of speech will be fundamental. As seen in extant
Euipidean plays, words can also separate blood relatives and incite war; their use in
inopportune ways or times can therefore corrupt the city in various ways. Fr. 61 of
Alexander warns of these consequences:

Two® coeov €v Adyorowy, £g & Gvnotv ol copdvt

I detest a man who is clever in words but not clever at doing good service®.
Another reflection, complementary to this one, is proposed in the fr. 219 of Antiope and
fr. 411 of Ino. Sometimes it is necessary to know how to keep silence to protect the State
from destructive rivalries:

kdéopog 8¢ oryfig oTépavog dvdpog ol kakoD:

70 & &kAaoDv 10D’ NSoviig uev Gmretal,

KakOV & OuiAny’, &oBeveg & kol méAet

The ornament of silence is a crown for a man without vice; while chattering of this

kind fastens upon pleasure, and makes bad company, and is a weakness too for a

city®°.

{otw 8& undeic TadO’ & orydobot xpedhv:

ukpoD yap €k Aapntiipog Téalov Aémag

npoetev v Tig, kal TpOg Gvdp’ elnv Eva

mHBovT’ &v &otol mdvteg {& kpUTTEY XpEWV} 4

And let no one know these things which ought to be kept quiet. Just as one could set

fire to the slopes of Ida from a small torch, so from one’s word to a single man all

citizens could find out {what one ought to conceal}*".

On the contrary, if rulers and ruled use rhetorical skill for good, they will be able to
save the city from internal and external dangers. Therefore this ability is an integral
part of the ideal of virtue, which is both public and private, outlined by Aeolus in the
drama of the same name (fr. 16), as well as in the sententious fr. 729 of the Temenidae5?:

Aaumpot 8" £v aiyuaic Apeog £v te 6uAASYOIG,

uA pot T koup& moikilot yevoiaro,

SN Qv éAet Sl peydAa BovAsbovteg €0

May they be brilliant amid the spears of War and in debates, not devious I hope

with sophistries but good with counsel needed by the city upon great matters®.

elk0g 8¢ mavtl kal ASyw wal pnxavii

natpidog £pdvTag Exmovelv cwtnpiav

It is to be expected that men should love their country and strive for its

preservation with every kind of argument and device.
So it is fundamental for those who lead the polis to fully understand the potential of

their words, as recalled in the gnomai of the Alcmena (fr. 94) and of the Dictys (fr. 335)

TGV yop Suvaoct®v mAelotog £v mdAet Adyog
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What the powerful say carries the most weight in a city*.

TUPAVVIKGY Tot TOAN EniotacOat Aéyetv

It is the quality of a ruler, I tell you, to know how to say much®.
The idea is clearly expressed through the Autolycus’ famous verses criticizing athletes
(fr. 282, 23-28); sovereigns, just and wise men can benefit the city and the entire Greek
land first of all with words, the only ones capable of quelling the staseis:

[...]. &v8pag xpm ToG coovs Te Kyabolg

@UANO1G oTéeabat, XWotig Tiyeltan mdAet 24

kéAoTa swppwv kal dikaiog Mv dvip,

Ootig e uoBoig Epy’ AnaAldooel kakd

udxag T dpalp®dv kal otdoeig: totadrta ydp

néAer te mdot) ol 0 "EAAncv kald 28

Wreathing with leaves should be for men who are wise and brave, and for the man

who leads a city best through being prudent and just, and whose words deliver it

from evil acts by removing feuds and factions: such are the things good for every

city and all Greeks3s.
Therefore, the constant attention and vehement condemnation of the mechanisms that
generate and are generated by stasis reflects a clear awareness of Euripides: historical
and political defeats - such as that of Athens in the Peloponnesian War, a decisive
background to the poet's production - are ultimately determined by the clash of ideals
and human interests. The staging of conflicts within the city allows the public of the
fifth century B.C. as well as today to recognize not only the negative feelings that
animate them, but also the hypocritical or blind acceptance of them in the choice of
rulers and in their own participation in civic life. This warning therefore takes on
fundamental value: in the recognition and reflection on such emotional movements can
reside the hope of the reconstitution of a generous virtue and an intelligent respect in
the soul of individuals, an essential condition for the just and free conduct of the State.

KANNICHT, R. (ed), 2004. Tragicorum Graecorum Fragmenta (TGrF), Voll. 5.1-5.2, Euripides, G6ttingen,
Vandenhoeck & Ruprecht.
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NOTES

1. See in this regard the fundamental analysis by V. D1 BENEDETTO (1971), in particular Part Two La
tragedia di Euripide e la realta politica e sociale del suo tempo, p. 105-219.

2. For the Children of Heracles, the text and translation of D. Kovacs (1995) are reproduced.

3. See the interpretation of these verses offered by D. MENDELSOHN (2002), p. 85-89: in the system
of conceptual and moral oppositions that runs through the drama, they mark the denial of the
positive openness to the ‘other’, a characteristic identity of Athens, and the negative closure of
the king - and of the city - within the narrow horizon of the ‘self’, thus identifying themselves
with the Argive herald.

4. On. TAGov §& &1 médg matpiSog ExAov’ Bpoug; / AS. Tudedg ugv alua cuyyeveg @ebywy
xBovéc. / ©n. 6§ 0Oidinov <maic> tivi Tpémw OMPag Aimwv; / AS. dpaig Tatp@alg, un kaotyvnrov
ktdvol. «Th. Why did they leave their own countries? Ad. Tydeus was in exile for shedding
kindred blood. Th. And the <son> of Oedipus, why did he leave Thebes? Ad. Because of his father’s
curse, to avoid killing his brother». For the Suppliant Women, here and below, I reproduce the text
and translation of D. Kovacs (1998).

5. The interpretation and textual reconstruction of the passage are controversial: some editors
have proposed to delete 177-178 for lack of coherence with the context (for the same reason the
presence of a lacuna between 179 and 180 has been hypothesized); in 179 Tyrwhitt’s emendation
dedopkéval, on dedokévar of the codices, is discussed. See V. CaruUso (2010), with the cited
bibliography.

6. [véoig mapayBeic oltiveg Tipwdpevol / xaipovot moAépoug T° abEGvous” Gvev Sikng, / @Beipovteg
&otoUg, O eV Omwg otpatnAatti, / 0 8" wg VPPILN Sovauy &g xelpag Aapv, / GANog 8& képdoug
obvek’, o0k Gmookon®v / 1O mAT00o¢ el 11 PAdntetar mdoxov tdde]. «[You were led astray by
young men who enjoy being honoured and who multiply wars without justice to the hurt of the
citizens. One wants to be general, another to get power into his hands and commit wanton abuse,
another wants wealth and does not consider whether the majority is at all harmed by being so
treated]».

7. For the controversial interpretation and textual reconstruction of these verses, see V. CARUSO
(2014), with the cited bibliography.

8. Cf. C. COLLARD (1975), p. 198-199, in part. ad 352-3.

9. Cf. G. BESso (2002), passim.
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10. For Heracles, here and below, I reproduce the text and translation of D. Kovacs (1998).

11. On the metaphor of v4co¢ in these verses cf. G. W. BonD (1981), p. 203 ad 542.

12. For the Ion, I reproduce the text and translation of D. Kovacs (1999).

13. To. mp0Og 8¢ tiig TOXNG VooV / &phg dplitan matsly dvociwtdtag, «Made sick by what had
befallen him, he pronounced an impious curse on his sons». For the Phoenician Women, here and
below, I reproduce the text and translation of D. Kovacs (2002).

14. 81-82 To. £y®w &’ Epwv Adovs’ Omdomovdov woAely / Emetoa mandl mailda mpiv Padoar Sopds.
«To try to end their strife I persuaded the one son to come to the other under a truce before
taking up the spear»; 444-445 Xo. cOv Epyov, ufjtep Tokdotn, Aéyew / To10068¢ poBoug oig
StaA\GEeig Tékva. «It is your task, mother Jocasta, to say such words as will reconcile your sons».
Cf. U. CriscuoLo (2016), in part. p. 443-453.

15. Cf. also 404-405: To. 003’ nOYéverd o” Mpev eic Do uéyav; / To. kakOV TO i) "xetv- TO yévoe
oUk EPooké pe. «Jo. And did your noble birth not raise you high? Po. Want is a curse: my lineage
did not feed me».

16. See 531-534 Io. tl tfg kariotng Soudvwv Eleso / dhotiplag, mal; un o0 y'- &dikog M
0edg / moMolg & € olkoug kal mOAelg eDdaipovag / EcfiABe k&EAD™ En’ OAEBpwW TthOV
xpwuévwv- «Why do you strive for Ambition, the basest of divinities, my son? Do not do so: she is
an unjust goddess! Often she goes in and out of prosperous cities and houses and ruins those who
have dealings with her!». Cf. U. CriscuoLo (2016), in part. p. 453-457.

17. For Euripides’ fragments, here and below, the text and numbering of R. KANNICHT (2004) are
reproduced; the translation, adapted where necessary, is by C. COLLARD & M. CRoPP (2008a-b).

18. Cf. F. JouaN & H. VAN Looy (1998), p. 200; C. COLLARD & M. CRoPP (2008a), p. 157.

19. Cf. F. JouaN & H. VAN Looy (2000), p. 269 (and p. 286, n. 63 with the cited bibliography);
C. COLLARD & M. CROPP (2008a), p. 494-495; see also A. HARDER (1985), p. 102-110 ad Fr. 453 = 71 A.
20. The translation is adapted from that of C. CoLLARD & M. CROPP (2008a).

21. Cf. F. JouaN & H. VAN Looy (1998), p. 200; C. COLLARD & M. CROPP (2008a), p. 157.

22. The translation is adapted from that of C. CoLLARD & M. CROPP (2008a).

23. Cf. F. JOUAN & H. VAN Looy (2000), p. 555; C. COLLARD & M. CRoPP (2008b), p. 80 and 83. As noted
by the latter (p. 83, n. 1), the image returns in fr. 644 of Polyidus with regard to the damage that
the government of someone devoid of moral sense can cause to the city and the citizens: 6tav
kakOg Tig £v mOAer mploon kaAGg, / vooelv TiBnol TGV duevOvwv @pévag, / mapdderyu’
£xovtag T®V kax@v £€ovsilav «When a bad man does well in a city, he corrupts the minds of his
betters, who have as their example the power given to bad men».

24. Danae, fr. 325 kpeloowv ytp oDSELG xpnudtwy méQuk’ dvip, / AT el Tic - dotic & obTéC
£otiv, oUY 0p& «No one is born superior to money, unless (there is) someone—but who this is, I
do not see»; Eurystheus, fr. 378 vOv § fjv Ti¢ olkwv mhovsiav €xn dtvny, / mp®drog yéypamta
10V kaxidvwy kpdrer / @ § Epy’ EAdoow xpnudtwv vouilouev «Now if anyone keeps a rich board
at his house, he is listed first on the authority of his inferiors; and we regard his actions less than
we do his money». On the first text cf. F. JouAN & H. VAN Looy (2000), p. 58; I. KARAMANOU (2006),
p- 93-94 ad Fr. 10; C. COLLARD & M. CROPP (2008a), p. 324. On the second cf. F. JouaN & H. VAN Looy
(2000), p. 136.

25. Cf. F. JouaN & H. VAN Looy (2000), p. 500; R. FALCETTO (2002), p. 79-95 ad Fr. IIL.

26. Cf. F. JouaN & H. vaAN Looy (2002), p. 293, who attribute it to Paris; C. W. MULLER (2002),
p- 408-413 ad Fr. 15; C. COLLARD & M. CRoPP (2008b), p. 371.

27. Cf. A. HARDER (1985), p. 240-243 ad Fr. 248 = 22 A; F. JOUAN & H. VAN Looy (1998), p. 285, with the
bibliography and other interpretations cited; C. COLLARD & M. CROPP (2008a), p. 231.
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28. Cf. F. JouaN & H. VAN Looy (2000), p. 105; C. COLLARD & M. CRoPP (2008a), p. 365; M. SONNINO
(2010), p. 297-300, 306-307 ad Fr. 16, 16-17. Cf. fr.inc. 1059, 3 dewOv 8¢ mevia, Sewva §' GAAa
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ABSTRACTS

Painful reflections on war are frequent in Euripides’ theatre: the causes and consequences of civil
war are often investigated in the extant plays. In particular, the representations of Heracles and
Phoenician Women are emblematic. The poet’s large collection of fragments presents isolated
passages on the theme, whose rhetorical analysis nevertheless allows us to reconstruct a
significant picture. At the origin of the £x0p& Ztdoig (see fr. 453, 10 Kn.) there is often the social
conflict between the arrogant power of the rich and the furious envy of the poor, increased by a
distorted conception of values. Oratorical skill can foment or extinguish conflict: its virtuous use
therefore becomes an essential virtue for both the citizen and the ruler.
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Les réflexions douloureuses sur la guerre sont fréquentes dans le théatre d’Euripide : les causes et
les conséquences de la guerre civile sont souvent étudiées dans les piéces complétes. En
particulier, les représentations d’Héraclés et de Les Phéniciennes sont emblématiques. La vaste
collection de fragments du poéte présente des extraits isolés sur le sujet, dont I'analyse
rhétorique permet néanmoins de reconstituer un tableau significatif. A I'origine de I'éx8p&
Ytdoig (cf. fr. 453, 10 Kn.), il y a souvent le conflit social entre le pouvoir arrogant des riches et
’envie furieuse des pauvres, accru par une conception déformée des valeurs. L’art oratoire peut
attiser ou éteindre le conflit : son utilisation vertueuse devient donc une vertu indispensable

pour le citoyen comme pour le gouvernant.
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