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Forms of private and public devotion in
the Dodecanese in the Hellenistic Age:
The cases of the Great Gods and Hecate

Romina Carboni and Emiliano Cruccas

Abstract

The aim of this contribution is to underline some topics concerning the main features of some cults connected to personal and
civic protection, like those of Hecate and the Great Gods of Samothrace, in the islands of Dodecanese, between the late Classical
and Hellenistic periods. It will further focus on influences in the evolution of cultural phaenomena through a global analysis
of archaeological, epigraphical and iconographic sources. In fact, there are some examples of leges sacrae and private forms of
devotion for Hecate that show a strong influence ascribable to a Carian cultural substrate. Another important vector of influence
comes from Samothrace and its popular and Panhellenic cult of the Great Gods. Forms of private and public devotion for these
gods are indeed testified by some epigraphical texts concerning lists of so-called Samothrakiastai. We shall also emphasise
syncretic links between external influences and local cultural tradition in the Hellenistic Age.

Key words: Hecate, Great Gods of Samothrace, Cabiri, Rhodes, Kos, Caria, Creta

Foreword

From the age of Alexander, major cultural and political
changes characterised the Eastern Mediterranean,
within which religious cults were seen in a different
light, compared to the late Classical period. If, until that
time, the cults seemed to have played a role essentially
connected with the different communities of the
poleis, with the exception of the so-called Panhellenic
sanctuaries, the Hellenistic period shows syncretic
phaenomena between the local pantheon in different
regions and ‘universal’ and foreign cults.! In the case
of the Dodecanese, and in particular with regard to
the island of Rhodes, these aspects are identified in
some cults that show a strong allogeneic nature, such
as that of the Gods of Samothrace and Hecate, topics
of this work. In this chapter, we will try to build a
hermeneutical path that will lead to the formulation
of some interpretation proposals and hypotheses
concerning the cultural vectors that contributed to
the spread of these cults in the Dodecanese area, with
particular reference to Rhodes, Kos, and the so-called
Rhodian Peraia.

It should first be noted that there is no doubt that the
two-year period from 408-407 BC, when the Rhodes
synoecism (Diod. X111, 75) was established, was a turning
point for the analysis of social and cultural structures
in this area.? The institutionalisation of the cult of
Helios/Halios as a patron deity is definitely an element

! On this topic, see Cruccas 2015 (with previous bibliography).
? On this topic, see Gabrielsen 2000.

that confirms an important change.® It was an event
that, through political and cultural dynamics, marked
the beginning of a process that led, starting from
the age of Alexander, to the introduction of different
cults in this geographical area. The importance of this
innovation is also linked to the fact that Helios/Halios
was not an extremely widespread cult and, in any case,
even where identified, it was not so important,* and
this can explain the choice of a deity who was not too
close to one of the three cities that were protagonists
of synoecism.’

The Great Gods of the sailors

Among the cults which, starting from the Hellenistic
period, spread widely in Rhodes and in the Dodecanese
area, we should mention the cults of Samothrace.

The cult of the Great Gods, which became popular
starting at least from the 7th century BC in the Eastern
Mediterranean, is characterised by regional differences
concerning mainly relationships with local deities.®
Confused and identified with the so-called Cabiri, these
deities had their main sanctuaries on the islands of
Samothrace and Lemnos, and in Thebes, in Boeotia. The

3 Morelli 1959: 94-99 and Paul 2015 (with previous bibliography).

¢ Morelli 1959: 94.

> Morelli 1959: 95. Morelli (1959: 96) also points out that the worship
of Athana Lindia already fulfilled this pan-Rhodian function. In this
regard, the introduction of the cult of Halios can be seen as a desire
to strengthen the image of the aristocracy of lalyssos, to which this
deity was clearly linked.

¢ On this cult and his features, see Blakely 2006; Bremmer 2014 (here
21-54); Cole 1984; Cruccas 2014; Hemberg 1950.

RELIGION AND CULT IN THE DODECANESE (ARCHAEOPRESS 2023): 232-242
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etymology of the ancient name Kabiros/Kabiroi seems to
derive from the Semitic root ‘kabir-" (= big), connected
to the word Megaloi Theoi (Great Gods) of the Greek
tradition.”

The name Kabiros and its plural date back to the most
archaic phases of Lemnos and Thebes, while they seem
almost entirely absent on Samothrace, where the deities
were identified by the name Great Gods, and never by
the word Kabiros/Kabiroi, except for one epigraphic
document dating to the 2nd/1st century BC.? A plausible
hypothesis is that the most archaic theonym was the
one associated with sacred mystery ceremonies, and,
therefore, was a sort of secret name that could only be
pronounced during the religious ceremonies to which
the uninitiated were not admitted.’ In fact, this cult
seems to show clear ‘Eastern’ elements, but through
a complex and varied reality, resulting from cultural
stratifications of different origins and chronology. This
is confirmed by the sanctuary of Samothrace, which,
starting from the age of Alexander, plays a central
role in the development of the Greek religion through
the diffusion of a cult that begins to have its own
characteristics, making it different from the original
ones of the cult of the Cabiri, expanding from the island
throughout the Eastern Mediterranean basin, and then
also in the Romanised world.

In the case of the Dodecanese islands, the presence of
citizens sent to Samothrace for the periodic ceremonies
in honour of the Great Gods is confirmed by several
elements: the devotion by the inhabitants of Rhodes
to the gods of Samothrace in the Hellenistic period
can be explained by their function as the protectors
of sailors, in relation to the main activities carried out
by the inhabitants of the island.’® At least from the
beginning of the 4th century BC, in fact, the port of the
new capital, Rhodes, was expanded to accommodate
more and larger vessels.!* The strategic position of the
island and the regular arrival of merchants and sailors
from all over the Mediterranean was undoubtedly an
incentive for the development of the cult of the Gods
of Samothrace.

The oldest inscription dedicated to these deities comes
from Lindos and dates to the 3rd century BC (IG XII. 1.
788);? the second, probably of the 2nd century BC, is
from nearby Karpathos and was discovered near the
temple of Poteridan Porthmios (IG XII. 1. 1034)." This
inscription refers to the priests of the cult of the Great

7 Beekes 2004.

8 Dimitrova 2008: 83-90.

° Cruccas 2014: 21.

1 Hemberg 1950: 236-237.

1 Diod. Sic. 14. 79. 4-7; 20. 85. 4; 20. 86. 2. Other sources and
bibliography in Schipporeit 2016.

12 {[---] Beoig Toig &v ZapoBpdikar’. On this epigraphic source, see Cole
1984: 65, 158-159, no. 40 and Morelli 1959: 153.

B [---] Pe@v Tapobpdikwv iepeig [---]'. On this inscription, see Cole
1984: 65 and 159-60, no. 42.
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Gods." In addition to this document, we have two
epigraphic texts concerning the sending of mystai to
the sanctuary of Samothrace.”

Another document, which seems to date between the
2nd/1st century BC, comes from the city of Rhodes
and confirms the presence of priests who were
simultaneously in charge of the worship of several
deities:** in addition to the Gods of Samothrace, we
find Dionysus, Asclepius, Heracles, and the Dioscuri,"”
figures often associated with the Great Gods.!®
Dating to the same period, there is also another
inscription from Kamiros, which refers to the gods
of Samothrace and the gods of Lemnos.” Other finds
from the same chronological period show the words
Tapobpaikiacdai,? which refer to members of religious
congregations of devotees of the gods of Samothrace.”

1 Hemberg 1950: 234.

15 The first (IG XII 8, 184) is a text with a list of initiates coming from
different cities of Asia Minor. The second (IG XII 8, 186) is an
epigraphic stone inscribed on two faces: on side A there is a
document with a list of initiates, datmg to the 1st century BC (¢ [sm
ﬁacl)\swq | MuBiwvog toT’Apidrtov | Podiwv igpomotol | udotar kai
¢mémra | €UO€5£IC| 2woikAfg Evkpdtevg | Mewowkpdtng Tipapdtov
| Aapdrptog Ap@otepod | ouvéySapor | KaM\lecxmq Aapatpiov |
"Avagikpdtng Avagikpdre[ ug] | ©08wpog Hpaydpla] | ToiSotog — —
— — | Aopaga— — — — — [ ‘). The inscription on
side B also contains a list of mystal sent to Samothrace, datmg to 137-
134 BC (‘émt Pag[iMéwg — — — —] | dog 8¢ évPod[wr éni 1spswq | Tod"
AMiov’ Alprot]drov | Podiwv | igpomotot pbotat edoePelic] | Aahiddag
"Avtindrpoy || prtoysvngNmopocxo[u | vadtar |A10vv010c Epéotog |
enpwv Mepivliog | EDoOng Epéotog | ['Ay]aBdvyeog | 5106 év' PESw[1]
| [&yopavou]otvtog’) (Dimitrova 2008: 126-128).

1 Maiuri 1929: 320-321, no. 3: ‘Affovioov?], | Ayepav [—] |
"AckAa[miod], | [K]\etaiog Zevo[tiuov?] | HpaxAed[cl, |[EJo@pdvwp
Zworgpd[revg] | Atook[oGpwv], | ['AlpiotopaxiSag’Apto[toudxou] |
@@V Tapo[Bpdkwv], | [‘In]napxos Epy[1dSevg]’. On this document,
see Cole 1984: 155, no. 33.

7 Morelli 1959: 31-32, 37-38, 42, 55-56.

Hemberg 1950: 234.

Hemberg 1950: 235-236; Morelli 1959: 57.

IG XII 1, 43: ‘otpatevoduevov katd moMepov] | #v te taig
katagpdkrolg vavel | xal évtpmpto?ximq Kal npoceévtoc | ono
GAKLWTEY T0D KotvoD BaANoD | otsqxwil kal XPUOS(.OI apswq | veka
Koi eovolag g el adTolg | ——— kal oTpatevodpevov OTd EpxovTa
| Avtioxov kai npaesvm oo | ZapoBpakiactay psoov:»:wv 00 |
Kool xpucéwt oTepdvwt dpetds | Eveka kad ebvoiag kal @iAodo&iag |
&v Exwv Siatelel elg TOZapoOpaiki-| aoTdv pEcOVEWY KOOV ——— Kal
| Toi cuvetpatevoduevor étiuacav | Zapobpatkiactdy kad AnuviacTav
| ©0 KowdV ématvwt xpuséwt otepdvwt dpetdg Eveka kal edvoiag Kal

18

19

20

TV | cvvotpatsuoapsvcov | Kowév: ——— kal npwpareucavm
tppéwv | kal &pavta oc(ppcxktwv | kai émotdtav yevopevov t@v
naiSwv | xai 1spoeumoavtot | kad npumvsvcavm B0, | Emixapuog
Zo)xeuq, o & émdapia 8¢8otat, | kai EmixapuogEmiydpuovPoSIoq
¢mofnoav’; 1G XII 1, 163: ‘[t0] kot-| vv | ZapoBpaikiactdv Zwtnpiactdy
|prto[30u)\10ccstocv | AtoAwviaotdv Gsaiandnreiwv Osadnreiwy
| Actvpr]&zuuv Hiller von Gaertringen, Saridakis 1900, no. 108:
‘xevg, Edotpdra Mebupvaia M<n>Bupvaic M<a>0uuvaio kai Apiddvn
v &[vePrdv, tipabeicav pév]| év taig suvddorg kal &v Taic gAAaig
ka®[¢rog mavayVpeoi(?) edoefelag]| kol dpetdg Evexa kai evvoiag kol
@A odokiag [8c #xovoa datehel &g td]| AckAamiactdv Nikastwvelwy
"OAvumiactdv [kofvov, Tipabeioav 8¢]| koi Omd Tapobparkiaotdy
A@podi<olo>otdv [kovoD J|versus duo desunt|ouvbutav
]| versus duo desunt| evepyeoiag [tdg &g
<tav> natpa]v TavEpatidav [------------- J|[tipaBeioav 8¢ kai] xpuoéwt
kol [eikévi(?) ’

2 Hemberg 1950: 235. The devotees can be identified with the sailors
of the ships that carried the Rhodian mystai to Samothrace (Cole 1984:
85; Morelli 1959: 153-154).
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The link with the sanctuary of the Great Gods seems
to be confirmed by the dedication of the famous Nike
in the island sanctuary, supposedly dedicated by the
inhabitants of Rhodes after the naval victories of 190
BC against the Seleucid fleet.??

This connection with the island is also confirmed by
some inscriptions with lists of theoroi-proxenoi of the
2nd century BC.” Most of the epigraphs from the island
date to the 1st century BC: a document referring to a
priest of Serapis, Heracles, Aristomenes, of the Gods
of Samothrace* and of the Korybantes® also comes
from the city of Rhodes. These mythological figures,
together with the Curetes? and the Telchines, are often
associated and confused with the so-called Cabiri. The
Telchines, in fact, were decisive in the case of Rhodes:
their name is attested on the island as epicleses of
other divine figures, including Apollo, the Nymphs, and
Hera.”

According to Strabo, the Telchines arrived on the island
from Crete, and then from Cyprus, and because of them
the island was named Telchinia.?® However, the cultural
root that seems to refer to a substrate compatible with
these cults is probably the one linked to the Curetes-
Korybantes. The presence of these mythological
figures, usually connected and often identified with
the Cabiri/Great Gods, can provide a key to clarify the
cultural background to the origin of certain myths and
cults. These figures are described and represented as
young men in armour, engaged in apotropaic dances,
according to the mythical tales of the births of Dionysus
Zagreus and Zeus. These dances are often associated

% On this topic, see Moreno 1994: 366-367: the scholar thinks that
the dating of the statue coincides with the victory over the Seleucids
in 190 BC; contra Ridgway 2000: 150-160, who believes that a dating c.
160 BC is more likely. On this topic, see Palagia 2010, who connects the
Nike with the capture of Perseus in 167 BC.

% IG XII 8, 170e, 65-69: ‘[Podi]wv: | Eddpatog Edapdrtov | TipdmoAig
Ev@paySpov | kab* bobeoiav 8¢ TiuaméAiog’; Dimitrova 2008: no. 23:
“PéSior | | AA[------- ]| HPO[-——--T".

% Hemberg 1950: 235.

% Here identified by the name kyrbanthoi. On this topic, see
Laumonier 1958: 283; Morelli 1959: 158.

% For the presence of a cult of Poseidon Kvpritelog in Kamiros, see
Laumonier 1958: 657.

77 Diod. Sic. 5, 55, 2: ‘€ig tov Plov tdV dvOpdnwv lonyntds. dydAuatd
Tebe®v TP@TOL Katackevdoot Aéyovtal, Kai Tva TOV dpxaiwv
a@idpuudtwy an' ékelvwv énwvoudedar mapa uev yap Awdiolg
"AnéMwva TeAxiviov mposayopeudijval, Tapd 8¢ lahvsiolg” Hpav
kot Nopgag TeAyviag, tapd 8¢ Kapeipedoy” Hpav TeAxviay’.

% Strabo 14, 2, 7: ‘In earlier times Rhodes was called Ophiussa and
Stadia, and then Telchinis, after the Telchines, who took up their
abode in the island. Some say that the Telchines are “maligners”
and “sorcerers”, who pour the water of the Styx mixed with sulphur
upon animals and plants in order to destroy them. But others, on
the contrary, say that since they excelled in workmanship they were
“maligned” by rival workmen and thus received their bad reputation;
and that they first came from Crete to Cypros, and then to Rhodes;
and that they were the first to work iron and brass, and in fact
fabricated the scythe for Cronus. Now I have already described them
before, but the number of the myths about them causes me to resume
their description, filling up the gaps, if I have omitted anything’
(Translation from Perseus). On this Strabo quote, see Biffi 2009: 230.
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with the so-called pyrriche, which, according to Plato
(PL Lg. 796), was one of the peculiarities of Athena in
the capital of Attica, the Dioscuri in Sparta, and the
Curetes on Crete.

With regard to this geographical area, there may be
a connection between the Dodecanese islands and
the main island sanctuary, the cave of Mt Ida. On this
island, in fact, one of the most famous mythical events
of Greek religion took place, when the new-born Zeus
was hidden to prevent him from being killed by his
father, Kronos, an episode also told in the famous hymn
of Palaiokastro,” dating to the period between the end
of the 4th/beginning of the 3rd century BC.*® In this
episode, which took place in the cave of Mt Ida, the
Curetes,’! called Telchines by Statius,* played a central
role.*® This was the site of a sanctuary dedicated to Zeus,
where materials from the Archaic to the Hellenistic
periods have been found.** The protagonist of the
mythological story told by Hesiod (Hes. Th. 459-491) is
Rhea, who, after giving birth to little Zeus, gave him to
Amalthea, so that the nymph could raise him. Lest her
infant’s cries should reveal his presence to his father
Kronos, his mother asked the Curetes to execute noisy
movements in their armour while dancing to prevent
Kronos from finding and swallowing him.

The most typical iconographic representation of the
Curetes-Korybantes is that of dancers around the
little Zeus as they try to protect him from his father,
Kronos.* This connection seems to be evident also
in Caria. According to Diodorus Siculus (D.S. 5, 60), a
group of five Curetes from Crete colonised Cnidian
Chersonesus and forced the Carians who lived there to
leave. In the nearby Panamara centre, the cult of the
god Panamaros, identified with Zeus*® and with one of
the Curetes, seems to be confirmed: in fact, Panamaros
probably arrived with the brothers Labraundos and
Spalaxos, from the island of Crete in Caria.” The
connection between these semi-gods coming from
the religious world in Crete and Zeus Carius® finds an
exegetical explanation in the mythical role that the

» Jeanmaire 1939: 430-436.

30 InscrCret 111 2, 2. On this topic, see Willetts 1962: 211-212.

*1 The fact that the Mt Ida area was a place of worship of these divine
figures seem to be also confirmed by the toponym of a small
neighbouring village, Kovpouteg (Sporn 2002: 222).

32 Stat. Silv. 4, 6, 47: ‘tale nec Idaeis quicquam Telchines in antris’.
Sporn 2002: 218-223.

Sporn 2002: 218 with bibliography at n. 1591.

Cruccas 2014: 40-41.

Laumonier 1958: 339.

Laumonier 1958: 340. EM s.v. ‘EU8wvog: TTotapog tfig Tote pev Afag
e ki EpUpvng kai Aapiong, vov 8¢ TpdAAewv kahovpévng tiig Asiac
Stt AdPpavdog kai avapopog, kai IdAagog, A ZndAagog, oi Kovpnteg,
KATA Xpnopov €mi trv Kapiav opu@vteg, vuktog émkatadaBovong,
#mi tadg 8xBaig avtod katekouOnoav. Mapd t eb8foat obv EGSwvov
OV motaudv @vdpacav’. Laumonier (1958: 730, n. 7) also assumes
that the name of Caria may be connected with the Cabiri and that
they may come from this area.

* Laumonier 1958: 349.

33

34

35

36

37



FORMS OF PRIVATE AND PUBLIC DEVOTION IN THE DODECANESE IN THE HELLENISTIC AGE

Figure 1. Lagina.
East Frieze. Birth of
Zeus (© Deutsches
Archidologisches
Institut D-DAI_
1ST78/252; photograph
by W. Schiele 1978).

Curetes-Korybantes played in the episode of the birth
of the Father of the Gods and in their protection of
the infant from his father Kronos.*® Now we will see
how these aspects related to the Cretan and Carian
substrates are also connected with the cult of another
deity who seems to play an important role in the
pantheon of the Dodecanese islands.

E.C.

Hecate between Caria and the Dodecanese

One of the most famous representations of the birth of
Zeus is the one depicted on the frieze of the temple of
Hecate in Lagina (Caria). On the eastern side, in fact,
the central area is occupied by the birth scene of the
Father of the Gods (Figure 1).* This choice, which is
definitely not accidental, seems to reflect the desire
to show the bond that united the goddess receiving
the cult of the sanctuary with its main ‘benefactor’,
and, at the same time, to bring together the two
most venerated deities in Stratonicea. Under Roman
domination, in fact, within the city bouleuterion, public
events of devotion in honour of Hecate and Zeus, the
proestotes of the city,* were held to thank these deities
for using their great divine powers to save their city

* On this subject, see also the hypothesis that the theme of the
childhood of Cretan Zeus had particular popularity in the Hellenistic
period among the Seleucid and Ptolemaic dynasties (Mastrocinque
2002).

“ Baumeister 2007: 35-36; Carboni 2015: 70-75 (with previous
bibliography).

‘U In a passage from Hesiod’s Theogony (Hes. Th. 411-452), Zeus
honours Hecate by granting her powers extended to the earth, sea,
and sky.

2 Le Bas and Waddington 1870: 142, no. 519.
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from serious dangers.® In this regard, we should
mention the erection of two statues in their honour in
the chapel of the bouleuterion, the granting of the right
to seek asylum by the senate to the sanctuary of Hecate
in Lagina and to that of Zeus in Panamara, in addition to
the formation of a choir of children singing a hymn in
honour of Zeus and Hecate in Stratonicea.” If a series
of the Stratonicea mint shows, on the obverse and on
the reverse, respectively, a laureate head of Zeus and
Hecate with torches,” a confirmation of this link also
comes from Chalki, one of the Dodecanese islands, in
which the goddess replaces Zeus’ bride on a double-
rock throne.*

In the Dodecanese islands, particularly Rhodes and
Kos, the cult of Hecate is confirmed by finds that
seem to date between Hellenistic and Roman times.
This widespread diffusion could be traced back to
the strong influence of Caria, the geographical area
where probably the cult originated. Although, in fact,
identifying the exact place of origin of Hecate is not
simple, many aspects seem to refer to the Eastern area,
and more precisely to the southern area of the Anatolian
peninsula; in fact, the oldest evidence of the cult of the
goddess seems to come from here. This thesis seems to
be confirmed by both philological-literary data” and
strictly archaeological data. With regard to this aspect,
we should mention the archaic evidence from the

“ Cfr. IK 22, 1, 1101, 5-6. See Boffo 1985: 301-302; Laumonier 1958:
417; Williamson 2013.

# Carboni 2014.

Meadows 2002.

IG XII 1, 958. Susini 1965: 249, 252 (with previous bibliography).
Adiego 1994.
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Figure 2. Milet. Delphinion plan: 1) altar of Apollo; 2) Altar of Hecate
(after Herda 2006a: 262, fig. 17).

Ionian cities of Miletus and Didyma,* in relation to the  sculpture, found near Didyma, where Hecate and Apollo
cult of Apollo, and the already mentioned sanctuary in ~ are mentioned together, is also of the same period.*
Lagina, the most important place of worship dedicated ~ In addition to the archaic nature of the evidence, an
to the goddess in this region. Although it dates to the  interestingelementisalso provided by the association of
Hellenistic-Roman period, the sanctuary refers to a  the goddess with Apollo, which confirms a consolidated
more ancient substratum, and is, therefore, another ~ devotional practice that sees Hecate sharing places
element confirming the micro-Asian origin of the cult.”  of worship with other deities. In Miletus, in fact, the

goddess is celebrated as the évtepéviog 0edg,” and it is
Among the oldest evidence of the cult of Hecate, we  no coincidence that Hecate is mentioned with Apollo, in
find an inscription engraved on an altar dedicated to  the so-called Molpoi inscription,* a religious regulation
her in Miletus by two Prytaneis, later placed within ~ coming from the Delphinion that lists the cathartic
the Delphinion (Figure 2).% It was found in a stratum of ~ prescriptions intended for different deities, including
Hellenistic date, but the typology clearly refers to that
of the altars of the Archaic period, as is also confirmed * Garden of Istanbul Archaeological Museums, inv. 1883: ‘¢minécoev
by the characters of the epigraph.®' An inscription o fhatpa €€ Auedipvo tOROAwvL mAakévtiva, TAL Exkd/tnt 8¢

wpic’ (500 BC ca). See Herda 2006b: 285, n. 2018 (with previous
engraved on the side of the throne of a seated female ﬁib‘ficfgr(aphy);mﬂelt 1970: 91, K 61, tav. 59.2; 116—118(. F
% Kawerau and Rehm 1914: 279.
5t The term Molpoi referred to a religious but also political association
% See Carboni 2015: 103-107 (with previous bibliography); Herda of musicians linked to the cult of Apollo Delphinios who performed

2006a; 2006b. during religious ceremonies: the establishment of the congregation
# See Carboni 2015: 59-89 (with previous bibliography). dates back at least to the 6th century BC. See Georgoudi 2001: 156ff.
0 ‘E0Bpao....../ ... Aswdduag / "Ovééo mputa]/vedovteg &/ véBeoavtn/ (with previous bibliography); Johnston 1999: 206-207 and, more
kdtnt’ (Kawerau and Rehm 1914: 275-276). generally, about the history of the association, Sokolowski 1955:
51 Herda 2006b: 285-286. 132.
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Apollo and Hecate, thus confirming the important role
assigned to the goddess:

Stav oTe@avn@Spot {wotv &G

Atdupa, 1 oA 81801 ekatévPny tpia iepfiua téAerar
ToUTwV £v OfjAv, Ev

8¢ €vopyéq. ¢ poA<@>v 1) TéA1g d1801 TapynAiotowv
iep<fi>ov téAelov kal Metaye[t]-

wviowtv igp<fi=ov TéAelov, ERSouaiototy §¢ Sto
TéAela kol xOv ToU madaidv Ofpl-

Tfi¢ €kdotng tovtolol TOIG iepoiotv O PactAevg
napiotatal, Aayxdvet 8¢

ovd¢ev mAfov TV GAAWV poAT&V. Kal dpxovrat ol
ote@avnedpot Tavpe®-

vog BVev ATEAAWVL AeAQIViwt & TGV &PIoTEPGIV
anap&duevot, kai KPHTH

PIZAS téooepag. kal yuAloi @épovtar dvo, Kai
tiBetan map” EkdTnv v mpdobev

TUAEWV E0TEUPEVOG KAl AKPHTW KATAOTEVOETE, O &
£repog ¢ Aldupa €ml

BUpag tifetar talta 8¢ mooavteg Epxovral thv
080V v mMAateiav péxpt

&kpo, ar’ &kpo d¢ did dpuud. kai tawviletar TPGTOV
nap” Exdtn tf] pdobev mu-

Mwv, mapd Avvduel, itev ém Aewu@dvi én’ dxkpo
Tapd NOu@aig, eitev map” Epuf] Ev-

keAddo, mapd ®LAiwt, kata Kepatttnv, mapa Xapéw
avdpiaoy. €pdetat 8¢ T mav-

BVwt £ter mapa Kepatttn

The stele on which the inscription is engraved seems
to date between the end of the 3rd*/early 2nd century
BC,” even if the original nucleus of the inscription harks
back, once again, to the Archaic period. The regulation,
in fact, was approved around the mid 5th century BC,
but the central body dates to the second half of the 6th
century BC.%®

According to this regulation, the first paean of the
procession was dedicated to the goddess, to whom
a sacrifice was made;* reference is also made to two
gylloi® decorated with garlands, one of which was
placed ‘in front of the Hecate facing the doors’, and the
second ‘over the threshold’.® The implicit reference

55

Kawerau and Rehm 1914: 18-31, 277-284, no. 133.

Herda 2006b: 16.

Kawerau and Rehm 1914: 277.

Herda 2006b: 15-20, 31-34, 404-414, 425-427. On this topic, see too
Carbon 2013 and Faraguna 2011: 7-8.

» ‘¢mnéocev td EAatpa €€ Muedipvo t® méAwvt mhakdv Tva,
TArEkd/Tnt 8¢ xwpi¢’ (Kawerau and Rehm 1914: 277-284, no. 133,
36-37). On this topic, see Herda 2006a: 262; 2006b: 396-399.

 In Hsch. yvAAds refer to a kbPog, fj tetpdywvog Aibog, but yvAdoi refers
to ToroAuol. See Georgoudi 2001: 163-164 and Laumonier 1958: 574, n.
7 (according to whom it makes little sense that they were first placed
and then moved every year).

¢ This second expression refers to a point located at the end of the
path, near the door of the sacred enclosure of the Didymeion. Although
it can be hypothesised that reference is also made, in this case, to the
threshold of a sacellum dedicated to Hecate, there are no elements
supporting this hypothesis.
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to a statue of the goddess, or to a place of worship in
her honour near the city gates,* is unsurprising, given
her role as the guardian of crossroads - as often found
both in iconography and in literature.”® This role, in
fact, associates the goddess Propylaia with Apollo, both
known as protectors of roads and gates;* furthermore,
Hekatos is used as an epithet, or even a synonym for
Apollo, already by Homer,” confirming the close
relationship between the two deities and the archaic
nature of their association.

Among other evidence for understanding the origins of
the cult of Hecate, the previously mentioned sanctuary
in Lagina plays a key role (Figure 3). Although, in fact,
the monumental structure is Hellenistic/Roman, some
discoveries of the Classical period, which allow us to
date the first practices of the cult to it, come from the
same area.”’

The feature shared by evidence of the cult of Hecate in
Caria is the absence, in pre-Classical times, of temples
dedicated to her, whose number, even in later periods,
is always small. This can be explained both by the
fact that Hecate was worshiped as a complementary
figure within temples dedicated to other deities, and to
evidence supporting the private nature of the cult.

Despite the difficulties in identifying the origins of
Hecate, it seems likely that the cult of the goddess
belongs to Asia Minor, probably in Caria or in the
neighbouring regions; hence this cult spread then
spread, probably, to peninsular and insular Greece,
where religious practices in honour of the goddess took
new forms, thanks to the addition of elements from the
Greek pantheon.®®

It is not surprising, therefore, that the influence of
Caria is also evident in the islands of the Dodecanese,
in particular Rhodes and Kos. On Kos, the goddess is
given different epithets emphasising the complexity
of her nature in relation to evidence related both to
the public/official and to the private spheres. The
many finds of the Hellenistic period related to Hecate
and coming from the island seem to be a consequence

¢ Here three hekataia were discovered (Godecken 1986: 236-237, no.
48).

% Carboni 2015.

¢ Consider, in this regard, the evidence found in Asia Minor
(Hillarima, Kos, Rhodes, etc.), as well as Delos and Delphi, in Greece.
See Carboni 2015: 49.

% See, with regard to its use as an epithet: Hom. Il. 7, 83; 20, 295. For
its use as a synonym, see, e.g., Hom. 1l. 1, 385; 20, 71.

¢ This supports the hypothesis that the two could have formed since
the Archaic period ‘[...] ein altes, karisches Kultpaar'. Herda 2006b: 285~
289.

¢ Sahin 1976: 19, n. 63. In this regard, an inscription in which
reference is made to a temple for Hecate in Lagina and to the related
priest during the satrapy of Asander, who, in 323 BC, acquired Caria
instead of Philoxenus. See, in this regard, Robert 1937: 569-571;
Simonetti Agostinetti 1993: 47.

% See Carboni 2015 (here 157ff.).
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Figure 4. Kos. Hekataion
(after Laurenzi 1957: 145,
fig. 205).

of the strong influence exerted by Caria on the area.
With the exception of a relief representing Hecate
with torches (Figure 4), most of the finds are
dedications and cult calendars in which the name of
Hecate is mentioned along with different epithets,
which refer to the different areas of relevance for
which the goddess was invoked on the island. The first
time Hecate is mentioned in Kos is on a cult calendar
of the early 3rd century BC (Ex]dtat éu méAet),”® while
a second calendar, whose interpretation is more

 Kos, Museum. Hellenistic age. Laurenzi 1957: 143-144, no. 205, fig.
205; Sarian 1992: 995, no. 71.

7 Paton and Hicks 1891: 85-286, no. 401, 5; Pugliese Carratelli 1965:
158, no.1.

Figure 3. Lagina. Temple (photograph by R. Carboni).
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controversial, dates to the end of the same century.”
Another proof is provided by a lex sacra, where several
chthonic cults are mentioned, including the cult of
Hecate Megala, to whom infernal characteristics are
attributed;” the name Megala could refer to the megiste
form that spread in Caria in the Imperial era.”

It is no coincidence that the poet Theocritus from
Siracusa, who lived on Kos for a while, associates the
goddess Hecate with demons:”

AN ZeAdva,

@aive KAAGV: TIv ydp ToTaeicopat Govxa, daipov,
& xBovia " Exdra, Tav kai okOAaKeG TpopéovTL
¢pxopévay vekbwv dvé T Apla kod péhav aiua.
Xadp” Exdta SaomAftt, kai £¢ TéAog duptv Omddet.
@apuaka talt €pdotoa xepelova unité ti Kipkng
uAté Tt Mndeiag prite EavOag Mepipufda

[..]

™8, Apteut kai Tov &V’ Alda

Kwvroaig adduavta kal € ti mep dopaAég dANo.
©€eoTUA, Tal KOVEG Aupy Gva TTOAY WpvovTal.
& 0ed¢ v tprddorot: TO xaAkiov WG Tax0g AXEL

The reported quotation seems to be a reflection of
the veneration of the deity on Kos as a demonic and
evil goddess, the goddess of crossroads, who terrifies
even the wild dogs. The goddess is associated first
with Selene, and then, as a more benevolent deity,
also with Artemis, according to the principle of

' Here the sacrifices to the Nymphs and to other deities, including
perhaps Hecate, are mentioned. Segre 1938: 192-193.

72 Herzog 1929: 15, no. 5 A, 8-9 (mid 4th century BC); Sokolowski
1969: 272, no. 156 (first half of 3rd century BC).

73 Miiller 1913: 335-336.

™ Theoc. 2, 10-16, 33-36. Cf. Garcia Teijeiro 1999: 77.
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syncretism that characterises her multifaceted
nature.

The goddess is also mentioned on Kos in association
with Asclepius,” and, above all, with Apollo, as we see
in Didyma and Miletus. With the epiclesis Pontia she is
mentioned along with Apollo on an inscription from
the 2nd century BC engraved on a circular altar from
Halieis,”® or even in Halasarna where Ecate, here called
Stratia, is mentioned, once again, in association with
the god in five dedications by the priest of Apollo and
the hieropoioi.” Their dedication to Hecate suggests
that the cult of the goddess was deep-rooted, and that
it played a significant role in the area. The association
between Stratia and Soteira epicleses, equally widespread
on the island, and referring to military dedications,’
suggests that these dedications can be dated to the
period between the Cretan Wars and the war against
Philip v.”°

Hecate is also known as Soteira on Rhodes, here in her
syncretic relationship with Artemis, as confirmed by
Suda.® The presence of a cult of the goddess on the
island in the Hellenistic period is confirmed, in fact, by
several finds from Rhodes, lalysos, Kamiros, and Lindos.
In the Archaic period these cities all belonged to the
same sacred federation, known as the Doric Hexapolis,
together with Kos, Halicarnassus, and Cnidus. In the
6th/5th century BC the name of the confederation
that included these cities located opposite the coast
of Caria was changed to the Doric Pentapolis when
Halicarnassus was excluded from it.*

Among the different epicleses® with which the goddess
was invoked on Rhodes, we should mention Propylaia,

s Inscription dating to between the mid/end of 4th century BC.
Riethmiiller 2005 (I): 214-216; Schazmann 1932: 26.

76 Herzog 1899: 223, no. 217; Vallarino 2009: 202.

77 Vallarino 2009: 201-202.

78 Maiuri 1925: 235, no. 676; Sherwin-White 1978: 321; Vallarino 2009:
203.

7 Sherwin-White 1978: 321.

% Suid. s.v. Ac@Sderog. The passage mentions Artemis Soteira in
connection with a plant, the asphodel, linked to the cult of the dead
and the gods of the underworld. The reference context suggests an
interpretation of the deity mentioned as a hypostasis of Hecate. See
Amigues 2002: 7-14.

81 Hdt. 1, 144: Katd mep ol €k Tig mevtamdAiog viv xWpng Awpiéeg,
npdtepov 8¢ £€andAiog tiig avtiig tadtng kaAeopévng, uAdosovtal
Qv undapovs €o8é€acbar TV mpocoikwy Awpiéwy &G T Tpromikdy
ipbv, GANG kal o@éwv adTt@®V ToUG Tept TO 1pdv dvouroavtag
eZekAMLoav TAG HETOXTG, [2] €V yap td &y@vi toD Tpromiov AnéAAwvog
£tibesav to tdAat tpinodag xaAkéoug Toiol VKGO, Kal TOUTOLG XpTiV
ToUG Aappdvovtag €k ToD 1pod ur ekgépey GAN adtol dvatifévar
@ 0e@. [3] dvnp GV AAkapvnocels, T obvoua NV AyacikAéng,
VIKNoag TOV VOUOV KaTtnAOYNoe, @épwv 8¢ mpog t& €wutod oikia
npocenacodAevoe tov Tpimoda. S tadTny TV aitinv ai névte moAieg,
Aivdog kai TAAV6G Te Kail Kdperpog kai Kag te kal Kvidog é€ekAjioav
TG peToxfig TV Extny TéA ‘AAikapvnoodv. Tobtolot uév vov oltot
Tadtnv TV {nuinv énébnkav.

82 The goddess is also mentioned on the island as Daidoukhos (IG XII 1,
141, 2" century BC) and Phosphoros Enodia (IG XII 1, 914, 3rd century
BC); this epigraph refers to a dedication on a throne of Hecate found
on the island (Hiller von Gaertringen 1895: 4).
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which refers to her function as protector of crossroads
and gates. Two epigraphs with the name of Hecate with
the epiclesis in question come from the acropolis of
Camirus, and not just by chance from the area of the
Propylaea:

ATtdA wvog Anotponaiov / Exdrag Mpomulaiag®
‘Epudt MpomvAaiwt méooe tavtall]. / ‘Exdron
MponvAaior®

In both inscriptions, the goddess is mentioned as
Propylaia, immediately after Apollo Apotropaios in the
first case, and Hermes Propylaios in the second.®® The
association with the two gods is not new, but it seems
well established in several other cities in Asia Minor
and Greece, as we have seen in the above-mentioned
example of Apollo on Kos.?

Hecate and Hermes are often invoked together near
the propylaea of the acropolis, e.g. Athens,® in their
apotropaic role of protectors and guardians of gates.
The expression ‘méooe tavtaft] = coque hic, found on
the second epigraphic document reported above,
refers to the ritual prescription of a votive meal
regularly dedicated to Hecate, but also to the goddess
and Hermes together, which consisted of deipna that
also included puppies and fish cooked on the spot.®
With regard to the similarities with the Acropolis of
Athens, we should also mention Rhodes, on whose
acropolis an Hellenistic hekataion was discovered,
characterised by an archaic style, perhaps a replica
of an attic one (Figure 5).% The hekataion was located
on a high plinth in the area of the temple of Athena
Polias, and there is clearly a correspondence with
the situation of the Athenian fortress, where the
triple image of Hecate was probably located near
the temple of Athena Nike (Paus. 2, 30, 2). The
hekataion on Rhodes, with a total height of c. 2.50 m,
was perhaps one of the most impressive anathemata
within the acropolis of Rhodes.”® Hecate and Hermes
on Rhodes are also associated in the celebration of the
mysteries,” and then on an inscription together with

8 Tit. Cam. 119, unknown chronology.

8 Tit. Cam. 116, c. 3rd century (Morelli 1959: 128).

% A herm of Hermes comes from the ‘sacred square’ of the acropolis
of Camiros (Maiuri 1932: 437ff.).

% See above.

¥ Paus. 1, 22, 8. Carboni 2015 (with previous bibliography); Torelli
2010: 90ff.

8 Paoletti 2004: 33; Zografou 2004: 230; Zografou 2005: 196-197.
Recently, Carboni 2016; Carboni 2017.

# Rhodes, Museum no. 5289. Ridgway 2002: 145-146, tav. 53 a—c;
Sarian 1992: 998 no. 116; Werth 2006: 301, no. 20 (with previous
bibliography). Zografou (2010: 240-241) hypothesises that the
sculpture was used as a support for a tripod. According to L. Laurenzi,
it was three korai inspired by the type of sacred girls at Athena
(Laurenzi 1965: 754-755).

% Maiuri 1932: 13. For other hekataia in Rhodes see Werth 2006: 335~
336, no. 88; 367, no. 163; 373-374, no. 182.

L IG XII 1, 141 (early 2nd century BC): [ylpdppar’ £8{8aev #tea
nev[tAx]ov[0 88¢] | dVo T émi toltoig kai eboefdv [X]@pds [o¢’
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Figure 6. Ialysus.
Hekataion (after Jacopi
1931: 81, fig. 53).

Athena.”? Moreover, a hekataion from the acropolis
of Ialysus features the three typical figures arranged
around a central pillar and wearing a chiton, a
himation, and a single polos, from which two braids
fall over the shoulders (Figure 6).” The sculpture is
a small specimen (h. 40 cm) probably belonging to
the group of Hekataia Prothyraia which, according

#xel]. | Moltwv ydp avtév kai Képn xa[t]dwio[av], | ‘Epufig te
kol Sa8olyog ‘Exdrn mpoo[iAd] | [&]macty eivan puotik@dv te [£]
motd[tnv] | #radav adtov miotewg md[olng xdlpv]. | vacat | avtdg
2oeNO0V Eive cap®g udbe [méooa padntdv] | [t]A{6n todg moAtolg
otépav £pov[¢] k[potdpoug].

%2 Suppl. Epigr. rodio XII: £Tuxa mapd | Tod ‘Epuod | kai tfg ‘Exdtng |
kad Tfg ABNVAS | t& avtol ROéANcav.

% Rhodes, Museum 13651. Chronology: 2nd century BC. Jacopi 1931:
81-82, fig. 53; Kraus 1960: 180, A 50; Sarian 1992: 998, no. 117; Werth
2006: 312, no. 42.
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to  Aristophanes,®  all
Athenians kept outside the
doors of their homes.

An example of Artemis
Soteira depicted as Hecate,
and placed to protect the
entrance of a stonemason’s
atelier at Lindos, also belongs
to the private sphere.” The
inscription comes from a
cave between the latomie, at
the entrance to which, on the
right, Hecate is represented
holding two torches as a dog
looks at her.

Concluding remarks

With regard to the cults
analysed above, the aspects
examined show a cultural
matrix that seems closely connected to a general micro-
Asian sphere, However, some elements clearly refer to
a koiné that can generally be defined as coming from
Caria, but which clearly shows some archaic elements
connected with another geographical area, i.e. around
the island of Crete. It seems evident, in the light of
these considerations, that the cults of Hecate and the
Great Gods of Samothrace, the latter in their syncretic
relationship with the Cabiri, the Telchines, and the
Curetes/Korybantes, show, characteristics linked to
the local substrate, combined with elements of the
Archaic period. The aspects connected with Zeus from
Mt Ida (Crete), and the myth of his birth, play a central
role in these cult processes. The figures of Hecate and
the armed dancers, the protagonists of the mythical
episode which is also represented on reliefs, seem
to be the trait d'union that, through a process of slow
crystallisation and reinterpretation of myths and cults,
connects the Dodecanese area and the opposite micro-
Asian coast to the island of Crete, where these cultural
phenomena probably originated.

R.C.
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